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RAPPORTER

Collegium Patristicum Lundense & den patristiska dagen 2003

For sjunde aret i foljd inbjod Collegium Patristicum till en patristisk dag den 29
mars. Temat detta ar var Reading Origen och talare var professor Neil McLynn fran
Yokohama och kollegiets preses professor Samuel Rubenson, Lund. Fokus riktades
mot den antologi av Origenestexter som kallas Philokalia och eftermiddagens
seminarium dgnades at textjamforelser mellan texten i Philokalia och 1 Rufinus
respektive Hieronymus Oversittningar av Peri Archon. Bada téredragen publiceras i
detta nummer av Meddelanden. 1 samband med den patristiska dagen holls aven
Collegiets arsmote.

Den 10 maj gistades kollegiet av Dr. Stig Ragnar Freyshov frin Oslo som i
anslutning till sin avhandling talade &ver dmnet Okenfidernas — béneliv.
Patristikseminariet har under aret fortsatt som vanligt med bl.a. seminarier Over
Apophthegmata Patrum, Augustinus De Doctrina Christiana, Caesarius av Atles
monastiska regler, Johannes Klimakos och Theodoros av Mopsuestia.

Sedan mitten av hosten tjanstgor Per Ronnegard, doktorand i N'T, som assistent
tor patristtken med huvuduppgift att redigera Meddelanden och att férbereda
nistkommande nordiska patristikermote, som har forskjutits till augusti 2006.

Incontro di Studiosi dell’Antichita Cristiana 6—8 maggio 2004 Rom
XXXII med tema ?Giovanni Crisostomo: Oriente e Occidente tra IVe V
secolo”.

Arets konferens i Rom, XXXII Incontro di Studiosi dell’Antichita Cristiana 6—8
maggio 2004, hade som tema ”Giovanni Crisostomo: Oriente e Occidente tra IV e
V secolo”. De manga bidragen inordnades bla. under rubrikerna predikan,
ambetet, kvinnan, romerska imperiet, retorik och exegetik. Exempel pa dmnen:
Stefan Schima (Wien) behandlade “Innozenz I. Ein Zeitgenosse des Johannes
Chrysostomus und sein Kirchenbild”. Michaela Zelzer (Wien) talade om ”Giovanni
Crisostomo nella controversia tra Giuliano d’Eclano e Agostino”, en spriklig analys
med manga referenser. Stephan Ch. Kessler (Linz, Miinchen) utredde “Der
Paradigmenwechsel im Verhiltnis von Kirche und Staat in den Siulenhomilinen
des Johannes Chrysostomus”. Schematiska uppstillningar belyste hir Chrysos-
tomus perspektiv. Siver Dagemark, ende deltagaren frin Sverige, foreldste om “’John
Chrysostom the monk-bishop. A comparison between Palladios’ and Possidius’
pictures of a bishop”. En givande diskussion féljde.

Vid plenarsammantridet avslutade Rudolf Brindle (Basel) med ”La recezione di
Crisostomo nell’opera di S. Agostino”, en mycket intressant foreldsning som ocksa
var tillgianglig 1 skrift. Darefter presenterades som tema for nista ars konferens ”La
soteria cristiana, forme e modi”.
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Efter att under atskilliga ar deltagit i dessa konferenser kan jag intyga att de ger
tillfalle till 4mnestérdjupning, manga kontakter och virdefulla samtal.
Augustinianum bjuder ocksa generdst pa manga moéjligheter till trivsam samvaro,

vilket borde kunna locka fler deltagare frain Skandinavien.
SIVER DAGEMARK

Nordiskt natverk om antik kristendom

NotFA beviljade under hosten vir ans6kan om medel for ett nordiskt nitverk for
kristendomen under antiken. Nitverksarbetet leds av professor Halvor Moxnes i
Oslo. Avsikten dr att de beviljade medlen huvudsakligen skall anvindas for att
bekosta resor och uppehille for nordiska doktorander vid en serie planerade
nordiska forskarkurser och nordiska specialsymposier kring den tidiga kristenheten.
De nordiska forskarkurserna dr planerade att dga rum i Athen i oktober 2005,
Sytien/Jordanien oktober 2006 och Rom hésten 2007. De tva planerade
symposierna under 2005 dr: "Philosophy at the Roots of Christianity,"
Kopenhamn, augusti 2005 och ”Cognitio and Culture in the Study of Early
Christianity”, Helsingfors, september 2005. Fér mer information ang. kursen i
Athen, liksom symposiet i Képenhamn hinvisas till prof. Troels Engberg Pedersen

(tep@teol.ku.dk).

Religion und Rhetorik

6-9 mai 2004 fant det sted en konferanse i Erfurt med tittelen "Religion und
Rhetorik:  Entwicklungen und Paradoxien ihrer unvermeidlichen Allianz",
organisert av to slavister (Holt Meyer og Dirk Uffelmann) og en teolog (Jorg
Riipke). Deltagerne var invitert pa grunnlag av publikasjoner om emnet, de ferreste
kjente hverandre fra for, og representerte fag var teologi, religionsvitenskap,
litteraturvitenskap og slavistikk. Formalet var 4 belyse forholdet mellom "retorikk
og religion", og de fleste foredrag var bygget opp omkring konkrete tekster.
Konferansens interdisciplinzre profil viste seg a vare bade en utfordring og en
skjerpende, perspektivrik ramme for diskusjonene. Foredragene vil publiseres som

artikler og utgis i serien Erfurter Theologische Schriften (2005).

Symposium Byzantino-Nordicum

Den 7-11 mai 2004 deltok jeg pa den forste konferansen for bysantinske studier
arrangert av det nystiftede Symposium Byzantino-Nordicum 1 Tartu i Estland.
Foredragene fra meotet blir publisert i Tartu-universitetets skriftserie Acta Societatis
Morgensternianae. Konferansen var preget av at vi mottes for forste gang. Det er
stor dpenhet for 4 gi rom for patristiske bidrag. Mitt foredrag var om Maximos (’St
Maximus the Confessor, Philosopher or Theologian?”). Det er meningen vi skal
motes til neste ar ogsa, siden blir det annenhvert ar. Motestedet er ikke avtalt. Det
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kan bli Kaliningrad, Helsinki eller Uppsala. Skulle noen vare interessert 1 dette, er
det bare 4 kontakte meg for neermere opplysninger.
TORSTEIN T. TOLLEFSEN

Partakers of the Divine Nature: Deification/Theosis in the Christian
Traditions.

Ett okande intresse for temat gudomliggorelse kan noteras inom vistlig teologi
idag, inte minst bland protestantiska teologer som tidigare wvarit reserverade
gentemot denna Ostkyrkliga approach. Ett tydligt tecken pa saken dr publiceringen
av en engelsk oversattning av Jules Gross klassiska verk om #heosis hos de grekiska
taderna: Jules Gross, The Divinization of the Christian According to the Greek
Fathers. Translated by Paul A. Onica, introduced by Kerry S. Robichaux / Paul A.
Onica. Anaheim, California: A&C Press 2002. Det franska originalet publicerades
redan 1938! Vidare var temat f6r the Eastern Orthodox Studies Group vid AAR:s
arliga mote 1 november 2003 “Theosis and Its Reception in Western Christianity”.
Slutligen, och det idr den direkta anledningen till denna rapport, holls den 21-22
maj 2004 den mig veterligt forsta akademiska konferensen som helt dgnades
gudomliggorelsen. Konferensen hade rubriken Partakers of the Divine Nature:
Deification/ Theosis in the Christian Traditions, och dgde rum vid Drew University i
Madison, New Jersey. Att just denna institution stod som arrang6r beror pa att det
inom dess Divinity School, som annars har en metodistisk prigel, finns en tradition
av studier i rysk teologi.

Konferensen hade som sig bor flera ortodoxa teologer som huvudtalare, bland
dem Andrew Louth och John McGuckin. Annars var inriktningen ganska typisk for
den nuvarande renissansen for studier av zheoszs, namligen en tendens att se detta
tema snart sagt 6verallt och att dra paralleller mellan 6stliga och vistliga teologer
frin denna utgdngspunkt. Nagra féredrag berorde fragan om zheosis i Bibeln. Hir
talade James Starr, Uppsala, under temat: “Does 2 Peter 1:4 Speak of Deification?”
Andra bidrag behandlade patristiska dmnen eller teman som neo-palamismen,
Bulgakovs teologi eller Pavel Florenskij. Huvuddelen av féredragen dgnades dock
den vastliga traditionen. Hir berérdes gudomliggorelsetemat hos sa skilda teologer
som Anselm av Canterbury, Luther, Calvin, John Wesley och Karl Rahner. Det ar
givet att det bakom denna upptickarglidje finns en inspiration frin den finska
Lutherforskningen som i sin tur har sitt upphov i den officiella dialogen mellan den
Ryska Ortodoxa Kyrkan och den Evangelisk-Lutherska Kyrkan 1 Finland.

Medvetet har jag ovan anvant formuleringen ‘“temat theosis” eller
“oudomliggorelsen”; och inte talat om “gudomliggérelselaran”. I mitt eget bidrag
till konferensen, “Theosis In Recent Research and the Need for Clarification”, som
jag gett tidigare vid det ovannaimnda AAR-motet, insisterade jag pa ett klargbrande
pa just denna punkt. Enligt min mening talar man alldeles f6r ospecificerat om en
gudomliggobrelselira t.ex. hos Luther och menar sig finna stora likheter mellan 6stlig
och vistlig teologi bara for att temat theosis ocksa finns i den senare. En verklig
dialog mellan 6stlig och vistlig teolog befrimjas dock inte av att man enbart
fokuserar pd likheter i teman och formuleringar. Jag dr 6vertygad om att den Gstliga
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gudomliggobrelselaran vilar pa forutsiattningar som inte omedelbart delas av vastlig
teologi. Sarskilt viktiga dr hir antropologin och distinktionen mellan Guds visen
och energier. Det utesluter inte ett fruktbart utbyte. Snarare blir det verkligt
intressant om man ser att de latinska och grekiska traditionerna pa manga punkter
utvecklat olika sitt att nirma sig den kristna trons huvudsanningar. Den ena ir inte
en avvikelse frin den andra, och bada refererar till i huvudsak samma uppsittning
av teman och metaforer, dock med karakteristiska sirdrag i anvindningen av dessa
och i begreppsbildningen.

Konferensen vid Drew var en god bérjan pia en diskussion som sikerligen
kommer att vara livlig under de niarmaste aren. En volym med féredragen dr under

utgivning och forvintas publiceras 2005.
GOSTA HALLONSTEN

The 10th International Congress on St Gregory of Nyssa

Den 15-20 september deltok jeg pa ”The 10th International Congress on St
Gregory of Nyssa” i Olomouc i Tsjekkia. Temaet var Contra Eunominm bok 2,
som forela til konferansen i en ny oversettelse av Stuart Hall. En bearbeidet versjon
vil bli publisert sammen med konferansebidrag av Brill 1 lopet av et par ar. Mange
av foredragene var om Gregors 7sprikfilosofi”. Jeg snakket om ”Essence and
Activity in St Gregory’s Anti-Eunomian Polemics”. Neste konferanse blir i1
Tyskland om cirka fire ar. Temaet blir sannsynligvis Gregors sma trinitariske
skrifter (Stuart Hall har bebudet en oversettelse av disse ogsd). Fra Skandinavia
deltok bare to personer i Olomouc, Ari Ojell fra Finland og undertegnede. Hvis
noen skulle vere interessert, kan jeg bidra med opplysninger.

TORSTEIN T. TOLLEFSEN



PLANERAT

Pauline Allen i Lund

Den 6-8 mars gistas Collegium Patristicum Lundense och den teologiska fakulteten
i Lund av professor Pauline Allen som leder The Centre for Early Christian Studies
vid Catholic University of Australia, och som dessutom ér president for Association
Internationale des Ftudes Patristiques. Hon kommer under mandageftermiddagen
att medverka i1 patristikseminariet med analys av en homilia av Leontius av
Konstantinopel och pa kvillen halla ett féredrag om biskopar som brevskrivare i
den tidiga kyrkan. Efter foredraget inbjuds alla nirvarande till gemytlig eftersits. Pa
tisdagen medverkar prof. Allen vid forskarseminariet i kyrkohistoria dir savil
Kristina Alvetegs avhandlingsarbete om Romanos Melodos som Henrik Rydell
Johnséns dito om Johannes Klimakos behandlas. Pa tisdagskvillen haller hon pa
fakultetens inbjudan en férelisning 6ver dmnet ""The Preacher and His Audience in
Early Byzantium". Fakulteten bjuder direfter pa eftersits.

Den patristiska dagen, Lund 4 april 2005

Temat for denna attonde patristiska dag ar Evangelierna — berdttelse och budskap i
den tidiga kyrkan och som foredragshillare medverkar professor Samuel Byrskog,
Goteborg, professor Tomas Hagg, Bergen och professor Thure Stenstrom, Uppsala.
I anslutning till foreldsningar och seminarier 9-17 avslutas dagen med en patristisk
festatton.  Program  skickas  till ~alla som  anmaler intresse  till
[Per.Ronnegard@teol.lu.se]. Som dmne f6r e-postmeddelandet anges ’pd05”.

Sjunde nordiska patristikermétet: Eros och Agape

Av olika skal har vi tvingats skjuta pa nistkommande nordiska patristikermote som
utannonserats till 2005. M6tet kommer i stallet att hallas i Lund 1 mitten av augusti
2006. Motet avser att sirskilt behandla etiska och systematisk teologiska aspekter
och ansluter till samtidens omprévning av Anders Nygrens klassiska verk, intresset
for kirlek och mystik, samt till det 6kade intresset for den tidiga kyrkans sociala liv
och fragor kring vilgérenhet. Métet kommer att férutom huvudforedragen ge
utrymme for doktorander och andra intresserade att kort presentera egna bidrag
samt ge riklig tid for socialt umginge, bl.a. under en exkursion i det skona skinska
sensommarlandskapet. En forsta inbjudan kommer att sindas ut i september, och
utforligt program med anmalningstalong kommer i nidsta nummer av Meddelanden .

Forum For Patristik

Programmen vil blive offentliggjort pa Forum for Patristiks hjemmeside, hvor der
ogsa findes en reekke andre oplysninger. Se www.patristik.dk
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NYA PUBLIKATIONER

TIDSSKRIFTET » PATRISTIK«

I tilknytning til Forum for Patristik er i ar pabegyndt udgivelse af et
internettidsskrift. Tidsskrift er maske ikke det rette ord, da artiklerne udgives
enkeltvis og uden bestemte udgivelsesterminer. Artiklerne findes pa internet-
adressen: www.patristik.dk/Patristik. Indtil videre er der udgivet to artikler: (1)
Anders-Christian Jacobsen, »Barnet, Haven og Vaksten. En konstruktiv reformu-
lering af Irenzus' eskatologi med henblik pa dens eksistentielle og prasentiske
elementer«, og (2) Jesper Hyldahl, »Sproget som symbol hos Klemens af
Alexandria«. Det er planen, at der hvert ar udover de selvstaendige artikler skal ud-
gives et »nummer« med anmeldelser af litteratur om patristik og andre oldkirkelige
emner. Artikler, der onskes optaget 1 tidsskriftet, sendes som elektronisk fil (helst
Word) til én af de to redakterer: provst Holger Villadsen, Kappelvej 1, 4900
Nakskov, e-mail: [hvi@km.dk], eller adjunkt ph.d. Anders-Christian Jacobsen, Af-
deling for Systematisk Teologi, Aarhus Universitet, e-mail: [aljacob@teologi.au.dk].
Sidstnaevnte er redakter af anmeldelsesnummeret. Da der ikke er nogen, der har
udgifter pa tidsskriftet eller skal tjene pa det, er der ogsa plads til smalle og specielle
artikler, hvis de i emne og kvalitet ligger inden for tidsskriftets redaktionelle linje.
Udgivelsesformen gor det muligt at give plads til artikler af et lengere omfang end 1
sedvanlige tidsskrifter, fx op til 50 sider; og oversattelser af kortere oldkirkelige
skrifter vil ogsa kunne finde plads inden for tidsskriftets rammer.

NY AVHANDLING

Isacson, Mikael: To Each Their Own Letter. Structure, Themes and
Rhetorical Strategies in the Letters of Ignatius of Antioch, (=
Connectanea Biblica, New Testament Series 42; Stockholm 2004).

Mikael Isacson disputerade i Uppsala den 16 april inom ramen fér Nya
testamentets exegetik pa avhandlingen ”To Each Their Own Letter. Structure,
Themes, and Rhetorical Strategies in the Letters of Ignatius of Antioch”. Dr. Reidar
Hvalvik, Menighetetsfakultetet 1 Oslo, var opponent. Har féljer avhandlingens
abstract:

The collection of letters by Ignatius of Antioch has until now mainly been
treated as a coherent whole. This has been the case irrespective of analyses of the
authenticity or theology of these letters, or of discussions about the identity of
Ignatius’ opponents. The present work underlines that each individual letter should
be read as a specific act of communication between a sender and his recipients, and
emphasizes that Ignatius wrote different letters to different addressees. The five
Ignatian letters to the churches at Ephesus, Magnesia, Tralles, Philadelphia, and
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Smyrna are studied in order to highlight the individual character of each letter.
Tools from text linguistic analysis (discourse analysis) and rhetorical criticism are
employed in order to allow the structure, the (main) themes, and the rhetorical
strategy of each respective letter to emerge. The five letters can be divided into two
groups: letters to churches that Ignatius has visited (Philadelphians, Smyrnaeans),
and letters to churches that have sent delegates to him during his stay at Smyrna
(Ephesians, Magnesians, Trallians). The difference between these two groups affects
the structure and the (main) themes as well as the rhetorical strategies. Ignatius
shows greater acquaintance with the situation prevailing in Philadelphia and
Smyrna than with the other churches. The result has implications for several fields
of Ignatian research: the systematic surveys of Ignatius’ theology and the question
whether the letters reflect the situation in Antioch or that in the receiving churches,
as well as the “eternal” question about the authenticity of these letters.

STUDIER

Alexanderson, Bengt, ”Apres la Conférence de Carthage (411): Augustin et les
réactions des Donatistes” i Studia Ephemeridis Augustinianum 90, (Roma
2004), ss. 195-203.

’Le texte des Confessions de saint Augustin. Manuscrits et stemma” (Acta

Regiae Societatis Scientiarum et Litterarum Gothoburgensis, Humaniora 42;
Goteborg 2003).

[Recension av | Sancti Augustini opera. Enarrationes in Psalmos 101-150.
P. 4: Enarrationes in Psalmos 134-140, red F. Gori, F. Recanatini, i
Aungustinianum 44:1 (2004) 145-153.

[Recension av | Sancti Augustini opera. Enarrationes in Psalmos 1-50. P. 1A:
Enarrationes in Psalmos 1-32 (Expos.), red. C. Weidmann, i Awugustinianum
44:2 (2004). Under tryckning.

Bakke, Odd Magne, ”The Episcopal Ministry and the Unity of the Church from
the Apostolic Fathers to Cyprian.” [Paper levert under Nordisk nytestamentler
konferanse i Stavanger 2003. Under publisering i koneferansebindet av
utvalgte papers, Mohr Siebeck, Tiibingen)].

”The Ideal of Upbringing of Children in Early Christianity”, Paper levert
under the Fourteenth International Conference in Oxford, 2003. [Under
publisering i Studia Patristica).

When Children Became People: The Birth of Childhood in Early Christianity,
[Under publisering, Fortress Press, Minneapolis].

Balling, Jakob, Historisk Kristendom: artikler og afhandlinger i ndvalg,
(Frederiksberg: Anis 2003) 432 s.

“Martyrium som apokalyptik™ i Historisk kristendom , (Frederiksberg: Anis
2003) ss. 61-67. [Dansk vers. af eng. orig. 1994: Martyrdom as Apocalypse].

”Oldkirken”i Fonix 27 (2003) 66-77.
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“Bibliograti over Jakob Ballings forfatterskab 1992-20037, 1 Jakob Balling, Historisk
kristendom , (Frederiksberg: Anis 2003) ss. 423-426.

Bro Larsen, Kasper ”Visdommen, hvor finder man den? Kristendommen som
hojeste visdom i Contra Celsum?”, 1 Perspektiver pa Origenes’ Contra Celsum,

red. R. Falkenberg & A.-C. Jacobsen, (Kobenhavn: Anis 2004) ss. 103-115.

Borresen, Kari Elisabeth, ”Christianesimo e diritti umani delle donne:
impendimentum sexus”, 1 Le donne cristiane e il sacerdozio. Dalle origini all’eta
contemporanea, red. D. Corsi, (Rom: 2004), 261-271.

’La téminologie d’Augistin el les droits humains des femmes”, i Melanges

offerts a T. |. van Bavel, red. B. Bruning & J. Lam Cong Ouy, (= Augustiniana
54; Louvain: 2004), 325-341.

(red.), Gender Models in Formative Christianity and Islam, (= Studi Tardi
Antichi 2; Rom: 2004)

“Religious Gender Models and Women’s Human Rights”, 1 Essays zn Hononr
of Margaret R. Miles, red. D. ]J. Haynes, J. D. Smith III & R. Valantasis,
(Denver: 2004, internet)

Dagemark, Siver, ”Augustine’s sermons. Circulation and authenticity evidenced by
examples of preaching and response”, i Communicazione e ricezione del
documento  cristiano  in  epoca  tardoantica (= Studia Ephemeridis
Augustinianum 90; Rom: 2004), ss. 693-761.

[Recension av Nils Grenkjers bok] Kristendom mellem gnosis og ortodokst:
en systematisk undersogelse af Augustins indoptagelse af platonism, i KA
(2003) 203-205.

Damgaard, Finn, ”Det gode liv — Augustin og Dantes lesning af Virgils Aneide” 1
Fonix 28 (2004) 11-24.

“Hinsides typologisk og allegorisk fortolkning: en rekonstruktion af antikkens
fortolkningsparadigme” i DTT 66 (2003) 107-119.

Fabricius Hansen, Maria, The eloguence of appropriation: Prolegomena to an under-
standing of Spolia in Early Christian Rome, (= Analecta Romanan Instituti
Danici, Supplementum 33; Rom: ’Erma di Bretschneider 2003), 339 s.

“De dode byer” i: Sfinx 27 (2004) 118-123. [Om tidligkristne kirker 1 det
nordvestlige Syrien].

Perspektiver pa Origenes’ Contra Celsum, red. René Falkenberg & Anders-Christian
Jacobsen, (= Antikken og Kristendommen 1; Kobenhavn: Anis 2004), 165 s.

Falkenberg, René, "Reconstructing the Salvation History in the Sophia of
Jesus Christ (NHC 111,4 and BG,3)” i Varia Gnostica: Collected Studies in
Different Gnostic Texts, red. S. Giversen, M.Aa. Skovmand & J. Hyldahl,
(Kebenhavn: Reitzel 2004).

”’Se, jeg har lert jer den fuldkomnes navn’: Matthzus-evangeliets missions-
befaling og diabsformel i Nag Hammadi-biblioteket” 1 DTT 67 (2004) 96-
108.
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Froyshov, Stig Simeon, ”I’Horologe georgien’ du Sinaiticus ibericus 34: edition,
traduction et commentaire”,disp. ved Sorbonne,Paris 2003 (ikke publ endnu).

Gilhus, Ingvild Szlid, ”Dyr i antikken: spiselige essenser og kulturelle
konstruksjoner” 1 NTT 104 (2003) 15-20.

Varia Gnostica. Collected Studies in Different Gnostic Texts, ed. S. Giversen, M.Aa.
Skovmand & J. Hyldahl, (= Historisk-filosofiske Meddelelser fra Det
Kongelige Danske Videnskabernes Selskab; Kebenhavn: Reitzel 2004).

Gronkjar, Niels, ”Augustin mellem gnosis og ortodoksi”, [Indledningsforelasning
ved disp.forsvar 25. okt. 2002, Aarhus Universitet] i Fonix 27 (2003)153-159.

Hyldahl, Jesper, Det religiose sprogs dynamik. Forholdet mellemr Guds transcendens og
menneskets sprog i 2. til 3. drhundres gnostiske og kristne tenkning, Ph.d.-
afthandling ved Aarhus Universitet, dec. 2003, 233 s.

”Origenes og Bibelen. Den fortalte historie og den skjulte betydning. Allegori
som apologetisk strategi i Origenes’ Contra Celsum” i Perspektiver pa Origenes’
Contra Celsum, red. R. Falkenberg & A.-C. Jacobsen, (Kebenhavn: Anis
2004) ss.117-128.

”Sproget som symbol hos Klemens af Alexandria” (= Patristik 2) 2004, 18 s.
Internetartikel pd adressen: www.patristik.dk/Patristik2

Higg, Tomas, ”Att plaga sin kropp for att frilsa sin sjal? Motstridiga tendenser i
senantikens asketiska praxis” i Kampen om kroppen: Kulturanalytiske blikk pa
kropp, helse, kjonn og seksualitet, red. ]. Bortnes, S.-E. Kraft, L. Mikaelsson
(Kulturstudier, 37; Kristiansand 2004) ss. 31-48.

Hige, Henny Fiska, Oldkirken: Kristendommen i Romerriket 30-395, (Oslo:
Fagbokforlaget 2004).

Higglund, Bengt, Sanningens regel, Regula veritatis: trosregeln och den kristna
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”Speech-Reporting Strategies in Fast Slavic Festal Sermons™ i Speculum
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to the Journal for the Study of Judaism 82; Leiden: 2003) ss. 147-64.

”Contra Celsum som apologi” 1 Perspektiver pa Origenes’ Contra Celsum, red.
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Norbpisk PAaTrisTIK 1993-1996

En bibliografisk oversigt af Holger Villadsen

Efterfolgende bibliografiske oversigt fortsetter to tidligere oversigter, der er bragt
her i Meddelanden. I nr. 5 (1990) bragtes en oversigt over udgivelser i de otte ar fra
1981 til 1988 ogi nr. 10 (1995) en oversigt over de efterfogende fire ar fra 1989 til
1992. De pagxldende oversigter kan nu ogsa findes pa internettet pd adressen
www.patristik.dk, hvor der desuden er forskellige andre bibliografiske oversigter.

Opversigten forseger at registrere boger og artikler af nordiske forfattere (eller pa
nordisk sprog) om patristiske emner. Det meste er med, men der er titler, der er
undgdet min opmarksomhed. Der er anvendt den samme systematiske disposition
som tidligere. I afsnit A bringes litteratur om de patristiske forfattere, forst generel
litteratur og derefter de enkelte forfattere i alfabetisk reekkefolge. I afsnit B er anfort
litteratur om specielle emner, der ikke er knyttet til en bestemt forfatter. Det sidste
afsnit C omfatter generelle kirkehistoriske fremstillinger af relevans for den
patristiske periode. Jeg har vearet tilbageholdende med at bruge forkortelser, men
har dog brugt forkortelser for de mest relevante nordiske tidsskrifter:

CM Classica et mediaevalia, Kebenhavn
DTT Dansk Teologisk Tidsskrift, Kebenhavn
KA Kyrkohistorisk arsskrift, Uppsala

MCPL Meddelanden fran Collegium Patristicum Lundense, Lund
NTT Norsk teologisk tidsskrift, Oslo

PF Prasteforeningens Blad, Kebenhavn

RT Religionsvidenskabeligt Tidsskrift, Arhus
SEA Svensk exegetisk arsbok, Uppsala

STK Svensk teologisk kvartalskrift, Lund

SO Symbolae Osloenses, Oslo

ST Studia theologica, Oslo

TTK Tidsskrift for Teologi og Kirke, Oslo

A. PATRISTISKE FORFATTERE

1. GENEREL LITTERATUR

Forskningshistorie

1994  JenseN, Seren: »Frimenighed og apostelskole« — Frederik Helveg som oldkirke-historiker,
i: Kirken af levende Stene, ed. Carsten Bach-Nielsen, Kebenhavn 1994, 79-107.

1995 Borresen, Kari Elisabeth: Matristikk og ortodoksi, i: Patristica Nordica 4 (= Religio 44),
TLund 1995, 75-91.
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Virkningshistorie

1993

1993

1994

1994

1996

Auctoritas Patrum. Zur Rezeption der Kirchenviter im 15. und 16. Jahrhundert.
Contributions to the Reception of the Church Fathers in the 15th and 16th Century.
Eds. Leif Grane, Alfred Schindler, Markus Wriedt. (= Veroffentlichungen des Instituts fir
Europiische Geschichte, Mainz, Beiheft 37), Mainz: Verlag von Zapern 1993, X+295 s.
GraANE, Leif: Some Remarks on the Church Fathers in the First Years of the Reformation
(1516-1520), i: Auctoritas Patrum [se ovenfor|, Mainz 1993, 21-32.

Bach -NiEtseN, Carsten, Jakob Balling m.fl.: Kirken af levende Stene. Den grundtvigske
tradition i dansk kirkehistorieskrivning. Kebenhavn: Anis 1994, 240 s.

Barring, Jakob: Bispestav, skolemesterpen - og menighed. Den xldre Grundtvig som
kirkehistoriker, i: Kirken af levende Stene, ed. Carsten Bach-Nielsen m.fl., Kobenhavn:
Anis 1994, 45-59.

RuBeNsoON, Samuel: Translating the Tradition. Aspects on the Arabization of the Patristic
Heritage in Medieval Egypt, i: Medieval Encounters. Jewish, Christian and Muslim
Culture in Confluence and Dialogue, 2.1 (1996), Leiden 1996, 4-14.

Bibliografi

1993

1993

1993

1994

1994

1995

1995

1995

1996

1996

Bacu-NierseN, Carsten: Bibliografi over Jakob Ballings forfatterskab, i: Ordet, kirken og
kulturen. Afhandlinger om kristendomshistorie tilegnet Jakob Balling, red. Carsten Bach-
Nielsen m.fl., Arhus: Aarhus Universitetsforlag 1993, 435-441.

Danra, Bjorn: Bibliography of Nordic Research in Comparative Religion 1991-1992 i
Temenos 29 (1993), 207-245.

Heex, Erik: Anton Fridrichsen (1888-1953). A Bibliography. (= Bibliography Series 5,
Faculty of Theology), Oslo, University of Oslo 1993, 153 s.

ANDERSEN, Flemming Gorm: Danmark og Antikken 1981-1990. En bibliografi over 12 ars
dansksproget litteratur om den klassiske oldtid. Kbvn: Det kongel. Bibliotek 1994, 3006 s.

VirapseN, Holger: [Mearbejder pd] Bibliographia Patristica. Internationale patristische
Bibliographie. In Verbindung mit vielen Fachgenossen herausgegeben von Knut
Schiferdiek, XXX — XXXII: Die Erscheinungen der Jahre 1985-1987. Berlin — New
York: Walter de Gruyter 1994, LVI+803 s.

Birkerrer, Svein Helge: Bibliography of Jacob Jervell’s Scholarly Publications, i: ST 49
(1995), 213-226.

[Bibliografi over K.E. Skydsgaard], i: Vinduer til Guds rige. Seksten forelesninger om
kirken, red. af Hans Raun Iversen, Frederiksberg 1995.

ViLapseN, Holger: Nordisk Patristik 1989-1992. En bibliografisk oversigt, i: MCPL 10
(Lund 1995), 12-32.

Niels Hyldahl-bibliografi ved Mogens Miller, i: Tro og historie. Festskrift til Niels
Hyldahl. I anledning af 65 érs fodselsdagen den 30. december 1995 (= Forum for bibelsk
cksegese 7), Kobenhavn 1996.

The printed works of Lennart Rydén, i: Leimon. Studies presented to Lennart Rydén on
his sixty-fifth birthday, ed. Jan Olof Rosenqvist, (= Studia Byzantina Upsaliensia 0),
Uppsala-Stockholm 1996, s. IX-XVIL.

Samlevarker (blandet litteratur)

1993

1993

1993

1994

Apocryphon Severini presented to Seren Giversen. Ed. Per Bilde, Helge Kjer Nielsen and
Jorgen Podemann Serensen. Aarhus: Aarhus University Press 1993, 258 s.

Armenian Texts, Tasks and Tools. Red. af H. Lehmann og J.J.S. Weitenberg. (= Acta
Jutlandica 69.1, Humanities Series 68), Arhus: Aarhus Universitetsforlag 1993, 128 s.
Ordet, kirken og kulturen. Athandlinger om kristendomshistorie tilegnet Jakob Balling.
Redigeret af Carsten Bach-Nielsen, Susanne Gregersen, Per Ingesman og Ninna
Jorgensen. Athus: Aarhus Universitetsforlag 1993. XVI+441 s.

Ad Acta. Studier til Apostlenes gerninger og urkristendommens historie. Festskr. til Edvin
Larsson pa 70-arsdagen. Red. af R. Hvalvik og H. Kvalbein. Oslo: Verbum 1994, 400 s.
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1994 1In the Last Days. On Jewish and Christian Apocalyptic and its Period. Ed. Knud
Jeppesen, Kirsten Nielsen og Bent Rosendal [Festskrift til Benedikt Otzen]. Arhus:
Aarhus University Presse 1994, 261 s.

1994 Braw, Christian: S6ka forsta. Boras: Norma Bokforlag 1994, 157 s.

1994 Daiscaard Larsey, Bent: Brydninger. Foredrag og artikler. Arhus: Klassikerforeningen
1994, 274 s.

1995 Minniskan och naturen. Rapport frin Platonsillskapets tolfte symposium (Lund 4-7 juni
1993). Redigerad av Jerker Blomqvist. Lund: Studentlitteratur 1995, 205 s.

1995 Patristica Nordica 4. Forelasningar héllna vid det fjirde Nordiska patristikermétet 1 Lund
17-20 augusti 1993. Red. Samuel Rubenson. (= Religio 44), Lund: Teologiska
Institutionen i Lund 1995, 152 s.

1995 Texts and Contexts. Biblical Texts in Their Textual and Situational Contexts. Essays in
honour of Lars Hartmann. Edited by Tord Fornberg and David Hellholm. Oslo:
Scandinavian University Press 1995, XXIX+1070 s.

1996 LEIMON. Studies Presented to Lennart Rydén on His Sixty-Fifth Birthday. Ed. J.O.
Rosenqgvist. (= Acta Universitatis Upsaliensis, Studia Byzantina Upsaliensia 6), Uppsala
1996, XVI+256 s.

Filologi
1995 Bromquvist, Jerker: Diglossifenomen i den hellenistiska grekiskan, i: Sproget i Hellenis-
men, ed. T. Engberg-Pedersen m.fl., (= Hellenismestudier 10), Arhus 1995, 25-38.

1995 Grversen, Seren: Koptisk og grask, i: Sproget 1 Hellenismen, ed. T. Engberg-Pedersen
m.fl., (= Hellenismestudier 10), Arhus 1995, 80-87.

Paleografi

1994 ScHartau, Bjarne: Codices Graeci Haunienses. Ein descriptiver Katalog des griechischen
Handschriftenbestandes der Koniglichen Bibliothek Kopenhagen. (= Danish Humanist
Texts and Studies 9), Kobenhavn: Det kongelige Bibliotek 1994.

1995 TjADER, Jan-Olof: De ravennatiska papyrusurkunderna. Byten fér samlare och gavor for
furstar, i: Kungl. Humanist. vetenskaps-samf. i Uppsala, Arsbok, Uppsala 1995, 81-99.

Tekstsamlinger

1994 AnpreN, Olof: Evangeliets gryning. Kyrkofddernas skrifttolkning. Utliggningar av de
gammaltestamentliga ldsningarna 1 1983 ars evangeliebok. Svensk 6versittning av Olof
Andrén. Uppsala: Pro Veritate 1994, 304 s.

2. DE ENKELTE FORFATTERE (ALFABETISK)

Antonios

1995 RusensoN, Samuel: The Letters of St. Antony. Monasticism and the Making of a Saint.
Minneapolis: Augsburg Fortress 1995, 260 s. [1. udgave Lund 1990].

Apostolske Faedre

1993 Linpeskoc, Gosta: Schopfer und Schopfung in den Schriften der Apostolischen Viter, i:
Aufstieg und Niedergang der rémischen Welt, hrsg. v. H. Temporini und W. Haase, Teil
11, Band 27.1, Berlin 1993, 588-648.

Augustin

1993 Darscasrp LarseN, Bent: Augustins omvendelse, it Bent Dalsgaard Larsen, Brydninger,
Arhus1993, 201-246.

1993 Darscaarp Larsen, Bent: Augustins vurdering af Rom og romerne, i: Bent Dalsgaard
Larsen, Brydninger, Arhus1993, 247-260. [Tidligere trykt i: RT 18 (1991), 3-13].

1993 Havstrup, Helge: Augustin-studier V. Omkring hovedvaerket »Om Treenigheden«.
Kobenhavn: C.A. Reitzel 1993, 209 s.
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1994

1994

1994

1995

1995

1995

1995

1995

1995

1995

1995

1996

1996

1996

1996

1996

Havstrup, Helge: Augustins vej til levende kristentro. En ung mand og hans mor. i: Fyens
stiftsbog 1993 (Odense 1993), 70-81.

Horte, Ragnar: Monica, the Philosopher, 1: Charisteria Augustiniana 1(1993) 293-316.
RuokaneN, Miika: Theology of Social Life in Augustine’s De civitate Dei. (= Forschungen
zur Kirchen- und Dogmengeschichte, 53), Géttingen: Vandenhoeck & Ruprecht 1993,
179 s.

Braw, Christian: Ater till Gud. Trons ménster hos Augustinus. Skellefted: Artos bokforlag
1994. 192 s.

Borresen, Kari Elisabeth: Patristic »Feminism«. The case of Augustine, i: Augustinian
Studies 25 (Philadelphia 1994), 137-152. [Genoptrykt i From Patristics to Matristics, ed.
. Norderval, Roma 2002, 33-47].

Havstrup, Helge: Augustin-studier VI. Bibelens Treenighed. Eksegese og dogmatiske
begreber. Kobenhavn: C.A. Reitzel 1994, 246 s.

Havstrup, Helge: Hvad gjorde Augustin til Vestens store kirkelerer? i: PB 84 (1994),
585-591 og 605-611. [Genoptrykt i Augustin-studier VIII].

Borresen, Kari Elisabeth: Subordination and Equivalence. The Nature and Role of
Women in Augustine and Thomas Aquinas. [A reprint of a pionering classic.] Kampen:
Kok Pharos 1995, XXIX+376 s. [Fransk original 1968].

Dacemark, Siver: Augustinus — munk och biskop. Idealbild gentemot sjilvbild i Vita
Augustini och Confessiones. Goteborg: Historiska Institutionen i Goteborg / Skellefted:
Artos bokforlag 1995, 230 s.

Dacemark, Siver: Hur ville Possidius bevara minnet av Augustinus? i: Hardrock, hundar
och humanister (= Humanistdag-boken 8), G6teborg 1995, 49-58.

Haystrup, Helge: Augustin-studier VII. En filosofisk Vej til Treenigheden. Sjxlens
Opstigning til Gud. Kebenhavn: C.A. Reitzel 1995, 296 s.

Haystrup, Helge: Forlesning og forsoning hos Augustin. Foredrag pa »Konvent for Kirke
og theologi«, i: PB 85 (1995), 905-913.

PeperseN, Nils Arne: Manikaernes forstaelse af det »skenne, deres hymner og den unge
Augustin, i: Prismer. Semesterskrift fra Tvarfag (= Musik og @stetik 1 middelalderen), Det
humanistiske Fakultet, Aarhus Universitet 1995, 60-82

Raikas, Kauko K.: Agustin y la judicatura inherente al ministerio episcopal, i: San Agustin
en Oxford (4.). XI Congreso Internacional de Estudios Patristicos, ed. Jose Oroz Reta (=
Augustinus 40, Madrid 1995), 253-265.

Raikas, Kauko K.: Die Sacrilegium-Problematik bei Augustin, i: La narrativa cristiana
antica (= Studia Ephemeridis Augustinianum 50), Roma 1995, 561-572.

Augustin: Om Guds Stad, 19.-22. bog. Oversattelse med indledning og noter samt
registre til hele varket, ved Bent Dalsgaard Larsen. (= Bibel og historie 17), Arhus: Aarhus
Universitetsforlag 1996, 442 s.

ANDERSEN, Finn B.: Augustins diabssyn — set med lutherske briller, i: Ichthys,
Menighedsfakultetet, Arhus 1996, nr. 1.

Dawmsnorr, Torben: [Anmeldelse af] Helge Haystrup, Augustin-studier bd. 8, i: PB 86
(1996), 923-926.

Haystrup, Helge: Augustin-studier VIII. Augustinske udviklingsstadier. Brud og
sammenhaxng. Kobenhavn: C.A. Reitzel 1996, 240 s.
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W HAT WAS THE ‘Prirocaria oF ORIGEN’?

Neil McLynn

The ‘Philocalia of Origen’ is a collection of some forty-six separate extracts from the
great theologian’s writings, some very long and others very short, organized into 27
chapters; there is a brief editorial introduction to each chapter, but no preface to
the work as a whole to explain its purpose. The collection is first attested in 383: it
therefore represents perhaps our best surviving source for understanding the
reception of Origen in the Greek Christian world in the period between the work
of Origen’s apologist Eusebius of Caesarea at the beginning of the fourth century
and the outbreak the great Origenist controversy at the end of it.

The purpose of this paper is to ask a question first put by Eric Junod thirty years
ago: what kind of book is the Philocalia? Why, and how, and for what sort of
readers was this collection assembled? When Junod asked these questions, there
seemed to be a straightforward framework within which they could be answered. It
was believed that the work was compiled by Basil of Caesarea and Gregory
Nazianzen, and the only real debate was whether this happened during their period
of ascetic collaboration at Annisa in the late 350s, or at Caesarea later’ But this
position, although still widely held, is almost certainly mistaken. It is based solely
on a single letter in which Gregory thanks a certain Theodore for sending Easter
wishes, and sends him in return a copy (puktion, a volume in codex form) of ‘the
Philocalia of Origen,” containing ‘extracts of things useful for philologoi,” students
or scholars; and this will be a souvenir from Gregory, and also ‘of the Holy Basil’
(Ep. 115). Only in 1983, in the second of the invaluable Sources Chrétiennes
editions of the Philocalia texts to appear, did Marguerite Harl point out that
Gregory does not in fact say that he and Basil had collaborated in editing the work,
and indeed says nothing directly about the original production of the work at all.*
An explanation of why Gregory should have given a copy of this work to Theodore
(who is to be identified as the Bishop of Tyana),” and why he should describe it in
such a way (which is to be connected with the complex ecclesiastical politics of
Cappadocia), must be reserved for another occasion; this piece shall confine itself to

+'This contribution derives from a paper given at the Collegium Patristicum Lundense in March 2004. 1
am grateful to Samuel Rubenson and to all the participants for a most stimulating visit.

2 E. Junod Particularités de la Philocalie,” in H. Crouzel, G. Lomiento, J. Rius-Camp (ed.) Origeniana:

Premier collogue international des études origeniennes (Bari, 1975), 181-197, at 181: ‘Qu’est-ce que la
Philocalie?’

3 E. Junod, ‘Remarques sur la composition de la Philocalie,” RHPAR 52 (1972), 149-156.

4 M. Harl (ed.) Origéne: Philocalie 1-20. Sur les Ecritures (Sources Chrétiennes 302; Paris, 1983), 19-41.
Further, E. Junod, ‘Basile de Cesarée et Grégoire de Nazianze sont-ils les compilateurs de la Philocalie
d’Origene,” in Mémorial Gribomont (Rome, 1988), 349-360.

> Junod’s scepticism here (‘Les compilateurs de la Philocalie,” 355-356) is misplaced; all Gregory’s other
exchanges of festal letters are with bishops.
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the question of the overall character of the Philocalia, and shall ask why, and in
what circumstances, such a collection might have been put together. If scholars
have continued to accept the Cappadocians as the editors, it is largely because there
has been no sustained attempt to consider an alternative provenance.

There has been surprisingly little discussion (even by those committed to the
thesis that Basil and Gregory had produced it themselves) of the Philocalia as a text,
ot about what its purpose might have been.” Researchers have been interested in its
constituent parts, especially the glimpses these give us of otherwise unknown works
of Origen, rather than in how these have been fitted together. Symptomatic of this
is the Sources Chrétiennes edition, which takes each section quite separately, and
only edits those portions not covered elsewhere in the series; so the reader gets no
sense of the connections between the chapters (and indeed within them).® Nor has
there been any serious discussion of the principles underlying its composition. The
Philocalia is classified, reasonably enough, among the florilegia, the anthologies
which became an important part of late antique literary production.” Yet it is quite
different, on the one hand, from the Praeparatio Evangelica of Eusebius, or
Pamphilus’ and Eusebius’ Aplologia Origenis, where texts are marshalled to argue a
specific case, and extensive editorial apparatus is provided to guide the reader
through the argument;'’ it is altogether more ambitious in scale and scope than any
of the other unannotated abridgements to survive from the period."" Nor again can
it be compared with Basil’s Moralia (which adherents of the Cappadocian theory of
composition have treated as a companion piece), which simply then quotes the
Gospels and Paul to support a series of rules.”” There is simply no parallel in eatly
Christian literature for the far-ranging citations in the Philocalia.

A survey of the contents reveals the Phzlocalia is a most ill-shaped work indeed.
One long initial extract from De Principiis (26 pages of printed text in the most
convenient modern edition)" is followed by 17 excerpts from other works (three
inside the first chapter, then thirteen separate chapters, all but one containing a
single short piece, and all of which together cover 37 pages, at an average of two

6 Recent examples include ]. A. McGuckin, Saint Gregory of Nagianzus: an Intellectual Biography

(Crestwood, NY, 2001), 103-105; A. Richard, Cosmologie et théologie chez Grégoire de Nagiange (Paris,

2003), 11.

7 An exception is Junod, ‘Particularités’; this paper is intended to pursue the questions first raised in this
important contribution.

& This applies especially to the intricate assemblage of extracts from Contra Celsum in Phil. 15 and 18:

Hatl, Sur les Ecritures, 429-435, 459-464, notes the cleverness of the composition but does not present the
text or analyse its function.

® The best general guide is still H. Chadwick, ‘Florilegium,” RAC 7 (ed. T. Klauser, Stuttgart, 1969),

1131-1160 (1149-1150 on the Philocalia).

© The parallel is drawn by Harl, Sur les Ecritures, 31-34. For the Apologia Origenis, which as a
compendium drawn exclusively from the works of Origen provides an especially useful point of
comparison, see now R. Amacker and E. Junod (ed.), Pamphile et Eusébe de Césarée: Apologie ponr Origéne
vol. 1 (Sources Chrétiennes 464, Paris 2002). Note the full explanation of the work’s purpose at_Apol.

Orig. 1-20.

1 Compare the two fifth-century Patristic anthologies, from Basil’s correspondence and Gregory of
Nyssa’s I7a Moysis, in C. Schmidt and W. Schubart (ed.) Akchristliche Texte (Berlin, 1910), 21-54 (cited
by Chadwick, ‘Florilegium,” 1150): in each case a single text is simply abbreviated.

2 McGuckin, Saint Gregory of Nagianzgus, 104, presents the two as parallel projects.

B ]. A. Robinson (ed.), The Philocalia of Origen (Cambridge, 1893).
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pages apiece). Then comes a series of six much more substantial chapters (covering
81 pages, at an average of some 16 pages), with contents that are at once more
obviously coherent (they all come from the same work, Contra Celsun), and which
also seem to be moving towards new issues less directly related to exegesis; here
there are signs, on the one hand of less editorial control (Phil 15, for example,
includes two unrelated topics) and on the other signs of a much more ambitious
editorial interventionism (so that the two halves of the same Phil 15, although each
reads as a continuous whole, in fact both interweave extracts from different parts of
the Contra Celsum, without signalling where one extract ends and another begins).
Phil 21 presents another large extract from De Principiis (24 pages), which is again,
like Phil 1, followed by a series of chapters with related material, but this time these
are fewer and considerably more substantial—seven chapters, covering 79 pages.

There is a distinct logical structure apparent here, but it is also a rather fuzzy
one. The clear division between Phil 1-20 on the one hand and Phil 21-28 on the
other creates two roughly equal halves, each beginning with a long section from De
Principiis, which gives a sort of symmetry to the whole; however, this symmetry is
broken by Phil 15-20, which do not depend on Phil 1 in the same way as Phil 2-14
might be said to do, or as Phil 22-27 do on Phil 21. On the other hand, this section
is not intrusive. Phil 15 begins with a defence of the stylistic poverty of the
scriptures, which is directly continuous from what precedes; and if the themes of
the subsequent chapters seem to drift away, the argument of each is nevertheless
connected somehow with the immediately previous one. It therefore seems, here at
least, that the editor is simply creating his connections as he goes along. And the
same thing happens between Phil 20 and 21, the other obvious break in the book.
Phil 20 focuses on the role of human intelligence, denying that God has assigned
powers of divination to other animals, and this leads directly on to the questions of
Fate and Free Will covered in Phil 21.

The overall structure of the Philocalia thus remains elusive. The collection
cannot be interpreted as a guide to hermeneutics, for although questions of
Scriptural interpretation predominate (hardly surprisingly given Origen’s own
interests), Phil 24 does not mention the Bible once. But it is not a bipartite work
cither, with two separate sections on hermeneutics and Free Will respectively;'* nor
does a tripartite scheme, separating out the central section under the rubric of
Apologetics, satisfactorily explain the organization of a work which runs on
seamlessly from one chapter to the next."” Rather, what is most impressive in the
Philocalia is the lack of any organizing principle: we seem to have an editorial mind
freely associating its way across the Origenian corpus, prompted by each successive
text with thoughts for the next—and travelling sometimes in circles (two passages
occur twice over: one from HomJer in Phil 1 and 10, the other from CCe/s. 1.63, at
Phil 15 and 18. But there is no an attempt to harness Origen’s wisdom

W Harl, Sur les Ecritures, 27-29, argued for a basic unity but with an important division between Phz/. 1-
20 and 21-27, citing a 13th-century manuscript as possible evidence for a two-volume format; but in Ep.
115 Gregory Nazianzen says clearly that he was sending Theodore a single volume.

%5 Note the different tripartite schemes proposed by Junod, ‘Particularités,” 181-197 (with the third
section on beginning at Phi/ 21) and J. Gribomont, ‘L’origenisme de Saint Basile,” in Mélanges H. de
Lubac (Paris, 1963) 1:281-294, with the third section on ‘“free will’ beginning at Phz/. 20.
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systematically to any specific purpose. Scholars have tried to impose a form, and
discern a purpose, and there have been some ingenious suggestions. John
McGuckin has thus recently presented it as ‘a first general manual of theology for
use by the clergy, an attempt to standardize doctrinal reflections across a wider
range of clerical teachers than those few intellectuals who had hitherto achieved
eminence in the schools™'* but it is difficult to derive any such standard from the
sum of texts contained in the volume, which are neither presented as a De Doctrina
Christiana, nor directed towards the theological issues which animated fourth-
century ecclesiastical controversy. Philip Rousseau (also accepting the view that it
was produced by Basil and Gregory at Annesi) has similarly imagined it as ‘a vade
mecum of useful texts, to offer in response to different inquiries,” which was
‘devoted to making available the central texts of a tradition, in a form that could be
consulted quickly, prior to or even during some dialogue or confrontation.”” But
the format of the volume does not, in fact, make for easy consultation, and the texts
included would be of very limited use in any conceivable controversy—they are
either too long or too short, and many chapters consist simply of admonitions
which would have no effect on those not already predisposed to accept their
authority.

This pertains also to a recurrent issue in discussions of the Philocalia, the
question whether it was intended less as an apologia for Christianity in general than
to make Origen’s own teachings palatable to a fourth-century audience that already
suspected him of heterodoxy.” The issue here revolves around two points—first,
the prominence of the two long extracts from De Principiis, Origen’s most
controversial work, and secondly, the differences between the Greek text of this
work presented in the Philocalia and the Latin of Rufinus’ translation, which differs
at certain key points. The scope of the present paper does not permit detailed
pursuit of this absorbing puzzle;'” it is worth noting, however, that scholars have
tended to interpret apparent omissions from the Philocalia as intelligently
apologetic ‘prudence’ while readily assuming that material either abbreviated or
(apparently) added by Rufinus reflects his incomprehension or loquacity, or else
faulty transmission.” Yet although the passages missing from the Philocalia contain
certain potentially explosive statements, these are no more explosive than what
remains. At De Princ. 4.3.9, the editors of the Philocalia appear to have cut twelve
lines of the original, but it would be the very next passage, the beginning of 4.3.10

1 McGuckin, Saint Gregory of Nagianzus, 103.

17 P. Rousseau, Basi/ of Caesarea (Betkeley and Los Angeles, 1994), 84.

18 Thus McGuckin, Saint Gregory of Nagianzus, 103: the work was intended to ‘reclaim Origen for the
Nicene cause’; the emphasis on biblical interpretation was tactically ‘circumspect.’

1 See J. M. Rist, “The Greek and Latin Texts of the Discussion on Free Will in De Principiis, Book 111,
and H. Crouzel, ‘Comparaisons précises entre les fragments de Peri Archén selon la Philocalie et la
traduction de Rufin,” in H. Crouzel, G. Lomiento, J. Rius-Camp (ed.) Origeniana: Premier colloque
international des études origéniennes (Bari, 1975), 97-111, 113-121.

2 This tendency persists in H. Crouzel and M. Simonetti’s excellent commentary on De Princ. 3-4,
Origene: Traité des principes vol. 4 (Sources Chrétiennes 269, Paris, 1980): note especially the various
discrepancies between Rufinus and the Philocalia at 4.3.9-11 where omissions in the latter are consistently
explained by deliberate prudence (212nn47-48, 214n54, 216n59); those in Rufinus by a missing page in
his source (208n306) or distraction (214n52).
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—a passage that is intact in Philocalia—which Jerome would single out as
heretical.” And in fact of the four passages which Jerome cited from the beginning
of De Principiis 3 ‘which should be damned by the church,” three are preserved in
Philocalia 21.% The question of the editors’ working principles therefore deserves to
be re-opened, and the points of divergence between Rufinus and the Philocalia re-
examined, with due attention to practical considerations. For example, in both Phil
1 and Phil 21 the omissions tend to cluster towards the end of these very long
extracts, where the editor of an anthology might well be looking for opportunities
to cut any superfluous material.

We thus return to our original question. If the work is not designed as an
apology, or as a text-book for pastors or debaters, what then was its purpose? And
two converging lines of inquiry might here be pursued. The first relates to the
kephalaia, the short headings that introduce each piece, a version of which is
reproduced separately at the beginning of the work. These tend to be brief and
pointed: the rubric to the very long chapter 1, which for want of a preface serves as
the introduction to the whole, says simply: ‘Of the divine inspiration of the Divine
Scripture, and how it is to be read and understood; and what is the reason for the
obscurity in it, and for what is impossible in some cases when it is taken literally, or
what is unreasonable. From Volume IV of “On Principles” and various other works of
Origen.” 'This is an unusual way of presenting the introduction to an apology—or
to a reference work. There is a clear contrast with Eusebius’ Praeparatio Evangelica
not only in the lack of editorial comment but also in the detail and accuracy of the
information provided about the provenance of most extracts® The capitula of
ancient texts are seriously under-studied, and in some cases can be assigned to tidy-
minded medieval copyists.** However, there is good treason to believe that these
kephalaia (which remain stable in the tradition, even the brief editorial remarks
linking different extracts within each chapter, although these are in fact rather
piecemeal and inconsistent)” can be traced back to the original copy that was
handed over by Gregory to Theodore. Moreover, all existing manuscripts seem to
descend from this single original, which was transmitted with a copy of Gregory’s
letter to Theodore—after the 6th-century condemnation of Origen it was probably
only the names of Basil and Gregory contained there that saved the volume from

2 Convenient parallel texts are provided in H. Crouzel and M. Simonetti (ed.) Origéne: Traité des
principes (Sources Chrétiennes 268, Paris, 1980) 3: 376-381.

2 Jerome Ep. 124.8; cf. Phil. 21.21-22.

2 Most spectacularly Phil. 4, identifying the extract as ‘from the 4th volume of the ‘On According to
John, three leaves after the beginning.” Only four extracts lack such labels: a short piece included in Phil.
1.28, the ‘letter to Gregory’ in Phil. 13 (which presumably comes from Origen’s collected
correspondence, a piece inserted among the quotations from Contra Celsum in Phil. 15.19, and the first
extract on the hardening of Pharaoh’s heart at 27.1-8. There are also difficulties concerning the heading to
Phil. 9. See Junod, ‘Particularités,” 186-189.

2 For a useful survey (focusing on the Latin West), see P. Petitmengin, 'Capitula paiens et chrétiens', J.-C.
Fredouille (ed.), Titres et articulations du texte dans les oeuvres antiques: Actes du Collogne International de
Chantilly 13-15 décembre 1994 (Paris (1997), 491-507. Note also the controversy over the authenticity of
the kephalaia to Busebius® Vita Constantini: B. Winkelmann (ed.), Uber das 1.eben des Kaisers Konstantins,
GCS Eusebius 1/1, (Betlin, 1975, rev. 1992), xlvi-xlix.

» Cf. n. 23 above, on the four ‘missing’ labels. The heading to Phi/ 9, although problematic, is also
uniform in the existing mss. See further Junod, ‘Particularités,” 186-189.
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destruction.” As far as subsequent copyists were concerned, Gregory and Basil were
the editors, so whatever kephalaia were already in the text were contributed by the
saints themselves, making these the most precious part of the whole work. We can
therefore be confident that the scribes would not alter them significantly, however
much they might have wanted to. Indeed, the oldest surviving manuscripts include

a preface that seems to have been written in the ninth century, which begins by
saying that ‘some people say that the book, and its division into chapters and
arrangement, and indeed the headings attached to each of these’ were all the work
of Basil and Gregory, ‘those men wise in divinity’; although obviously reluctant to
believe this, the author nevertheless feels constrained to do so. So although he
detects heresy in the heading to chapter 22 (which is in fact fairly innocent—the
single word /logikin seems to have prompted his outburst), he does not suggest
obelization. Unless we assume, therefore, that this original Tyana volume had no
chapter-headings, and that they were added by some conscientious scribe before the
mid-sixth century (which is highly unlikely, given not only the comprehensive
knowledge of Origen’s corpus that is presupposed in the references there given, but
also the sheer difficulty of imagining a work like this without any such aids to the
reader), we should surmise that they were already there when Gregory sent the
work to Theodore.

If these chapter-headings are taken seriously as clues to the mindset of the
mentality of the compilers, we might develop the suggestion made tentatively by
Marguerite Harl, that the Philocalia might have been produced inside a library—
specifically the library of Caesarea.”” The work as a whole seems to reflect a library-
bound mentality. The sequence of chapters and the loose associations between
them suggest that the editor is browsing along familiar shelves. The kephalaia do
not so much introduce the purpose of the extracts as anchor these in the library,
directing the reader (as it were) back to the shelf where each source is located. And
this in turn might explain the apparent shapelessness of the work as a whole. Every
scholar knows the danger we face when we spend too much time in our libraries, of
losing sight of our readership—this might explain some of the peculiarities of the
Philocalia. The hypothesis that the work might have emerged specifically from the
library at Caesarea, moreover, has much to recommend it. Caesarea was the one
place in the fourth-century world where we can be absolutely sure that it was
possible to find the 22 different works of Origen that were included here. It has
been objected that Eusebius of Caesarea is referred to, twice, simply as ‘the
Palestinian’;* but given the jejune nature of the editorial comments throughout
(Clement of Rome is similarly signalled simply as ‘the Roman’), this does not
exclude a Caesarean provenance for the work.” Moreover, Caesarea is one of the
few places where we know for certain that there was an available corps of trained
copyists, the team that Eusebius had employed when preparing his own great

% See Hatl, Sur les Ecritures, 24-27.

21 Harl, Sur les Ecritures, 32.

* Junod, ‘Les compilateurs de la Philocalie,” 360n20.

2 Clement: Phil. 24. Contrast Busebius Praep. Evang. 2.2.64, introducing a text from Clement (of
Alexandria) as by ‘the admirable Clement’; cf. 6.10.50, introducing a text by Origen (who is never
awarded any honorifics in PAé/.) in identical terms.
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compilations—and who had used the same techniques for presenting material as
are apparent in the Philocalia” The work might thus be seen as a product of
Eusebius’ schoolroom, but without the master’s controlling mind to organize its
shape.

A further factor is also relevant to discussion of the provenance of the Philocalia.
Possibly our best clue to the objectives of the compilers comes from the two
extracts that should not be in the collection at all—because they are not by Origen.
The text cited in Phil 24 is taken from Book 7 of Eusebius’ Praeparatio Evangelica,
where it had been attributed to one ‘Maximus’ (Praep. Evang. 7.22). In introducing
the work the Philocalia simply quotes Eusebius, but in a note appended to the end
of the extract it then corrects him, claiming that the same material appeared
verbatim in a work by Origen; in fact, however, the author seems to have been
neither of these, but Methodius.” Even odder is the inclusion, at the end of Phi/
23, of an extract identified as from Book 14 of the Periodoi of ‘Clement the
Roman, a disciple of the Apostle Peter,” which is identical to a passage in Book 10
of Rufinus’ surviving translation of the Clementine Recognitiones.”® The relationship
between the lost Periodoi on the one hand, and on the other the Recognitiones, the
related Clementine Homilies, and the Grundschrift which has been posited as a
substrate to both surviving works, remains highly controversial;”> what is certain,
however, is that none of these works has anything whatever to do with Origen.

The Maximus/Methodius problem cannot be shrugged off (as scholars have
tended to do) as a simple mistake, for the procedure involved is in fact quite
complex;™ nor is it likely that the pseudo-Clementine passage is a later scribal
insertion, for (quite apart from the sheer amount of material involved, which
cannot have originated as a marginal comment), this would not mean wilful
tampering with what were thought to be the ipsissima verba of Gregory and Basil.”

However, the hypothesis that the original compilation was done in the limited

% T. D. Barnes, “The Emperor Constantine’s Good Friday Sermon,’ Journal of Theological Studies n.s. 27

(19706), 414-423, at 418-421.

3t See E. Junod (ed.), Origéne: Philocalie 21-27. Sur le Libre Arbitre (Sources Chrétiennes 226, Paris,

1976), 66-69; Junod, Particularités,” 183-185.

% B. Pouderon, ‘Origene, le Pseudo-Clément et la structure des Periodoi Petrou,” Apocrypha 12 (2001),

29-51, at 31-306, has recently revived the argument that the quotation forms part of the Origen passage
cited at Phil. 23. However, his conclusion depends on the belief that Basil and Gregory edited the
collection; and he ignores the crucial fact, noted by Robinson, Philocalia, 1, that in the eleventh-century

Venice ms, Marc. 47 (according to the revised stemma in Junod, Sur le Libre Arbitre, 13, the closest to the

archetype), the sentence introducing the extract is written in the same small capitals used for the
kepahalaia. See further Junod, Sur le Libre Arbitre, 27-33.

3 An attractive reconstruction of the Periodoi Petron is offered by F. S. Jones, ‘Eros and Astrology in the
Periodoi Petrou: The Sense of the Pseudo-Clementine Novel,” Apocrypha 12 (2001), 53-78. For a sane
survey of the fraught field of Clementine studies, see Jones, “The Pseudo-Clementines: A Century of
Research,” The Second Century 2 (1982), 1-34; 63-96.

% Robinson, Philocalia, xlvii, suggests that the Philocaliasts were aware of the Adamantius dialogue, but
only had Eusebius to hand—which raises the question why they chose to include the text. Junod,
‘Particularités,” 184-185 (cf. Sur le Libre Arbitre, 67-68), suggests unconvincingly that they (that is, on the
position taken in these works, the highly cultured Gregory and Basil) were simply attracted by the
rhetorical quality of the Platonizing dialogue. Both views assume that the editors of the Philocalia were
ignorant of Methodius” work.

% Scribal insertion is suggested by Junod, ‘Particularités,” 183; cf. Sur le Libre Arbitre, 32-33.
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horizons of the library at Caesarea—and at a date after Eusebius’ Praeparatio,
probably after his death—allows sense to be made of these two curious inclusions.
For what the Adamantine Dialogue and the Clementine Periodoi have in common is
that neither of these works is ever mentioned by Eusebius. We can be certain that
he never read the former, while his brief dismissal of the ‘long and verbose’ works
attributed to Clement which had recently entered circulation (HE 3.38) suggests
cither that he had only seen part of the Clementine corpus, or at the very least that
he had not studied it carefully.”® And both of these were books which would be of
particular interest to librarians, and specifically librarians at Caesarea, who did
study them carefully. Of the various reasons proposed for Eusebius’ ascription of
the Methodius text to Maximus, the most plausible is that Eusebius’ text of
Methodius (that is, the text held in the library of Caesarea) was in some way
defective, causing FEusebius to make a mistake.”” Scholars then being as they are
now, it was only to expected that after the publication of the Praeparatio Evangelica
someone will have pointed out gleefully that his proof text really belonged to his
bitter enemy.” Such information would not be welcome either to Eusebius himself
or to any subsequent keepers of the Eusebian flame at Caesarea. When the so-called
Adamantine Dialogue, which incorporated a slightly different version of the same
material (and which seems most probably to date from the last phase of
persecutions)” came to the notice of the latter it promised them a gratifyingly
straightforward solution to their embarrassment. The occurrence of the same
passage in a dialogue whose principal speaker was Adamantius, Origen’s nickame,
made it natural to jump to the conclusion that the work was in fact the
transcription of one of Origen’s famous debates, which Methodius had then
pirated.

The Philocalia does not actually quote from the dialogue, but explicitly cites the
extract of Maximus/Methodius in the Praeparatio Evangelica: formal priority is thus
given to Eusebius. In other words, clarification of the authorship of the passage in
the Praeparatio, indirectly vindicating Eusebius, is the editor’s main concern.* But
if this does credit to his pietas, his philology proves sadly limited. Even a brisk
reading of the Dialogue should have been enough to prove that the author could
not be Origen, and that rather than being the source for Methodius/Maximus, the

* For Eusebius and the Clementine works, see further below, at n. 42.

7 Robinson, Philocalia, x1-xIvi; A. J. Carriker, The Library of Eusebius of Caesarea, (Leiden, 2003), 228-

230.

8T, D. Barnes, Constantine and Eusebins (Cambridge, Mass., 1980), 193, plausibly suggests ‘personal
animosity’ as the reason for Husebius’ failure ever to mention Methodius.

® R. A. Pretty, Adamantins: Dialogne on the True Faith in God (Leuven, 1997), 9-20, argues for
composition during the decade 290-300; I have not seen the new commentary by K. Tsutsui, Die

Auseinandersetzung mit den Markioniten im Adamantios-Dialog: ein Kommentar zu den Biichern I-11
(Berlin, 2004), which proposes an eatly fourth-century date. The forceful argument for an earlier date by
T. D. Barnes, ‘Methodius, Maximus, and Valentinus,’ Journal of Theological Studies n.s. 30 (1979), 47-55,

requires that Eusebius’ assistant copied out the wrong text in Praep. Evang. (54): ‘while such a mistake is
possible, it seems unlikely’ (Carriker, The Library of Eusebins, 226).

4 Robinson, Philocalia, xIvii, and Junod, ‘Particularités,” 184-185, both cite the Philocalia’s claim that

‘Megethius was speaking in opposition,” when in the passage cited Adamantius’ interlocutor was
Droserius, as evidence that the editors did not have direct access to the text; however, this statement refers
to the book as a whole, and Megethius is Adamantius’ first, and most conspicuous, opponent.
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work must be derived from this.*' This looks like an example, then, of the tendency
among some scholars to jump eagerly at speciously attractive solutions to
inconvenient problems without considering all the issues.

Much the same can be said about the second extraneous passage. As mentioned
previously, Fusebius’ dismissive comment on the Clementine works leaves unclear
his familiarity with the corpus as a whole; his description of the work as ‘containing
dialogues of Peter and Apion,” might suggest that he had read only the first part of
the Homilies or its source, and certainly does scant justice to the pseudo-
Clementine story of Peter, Simon Magus, Clement and his rediscovered family."
Whatever the case, posterity would show more enthusiasm for the Clementine
works than Eusebius; and although the dating of the corpus and the manner of its
evolution remain fiercely debated, it does seem that the eatly-to-middle fourth
century saw a decisive stage in its formation.” The appearance of further
Clementine material will presumably have encouraged the re-opening of the
question which Eusebius had attempted to declare closed: should this delightfully
constructed narrative, both a wildly improbable romance in the tradition of the
Greek novel and also purportedly a testimony to the first generation of the
Christian mission be shelved under Patristics, as it were, or in Fiction? And the
unusual emphasis in the editorial comment in the Philocalia—the statement that
Clement says anagkaiotaton i is the only such value-judgement in the whole book
—perhaps indicates a particular concern to support the claims of this work, in a
quiet appeal against the master’s condemnation. The statement that its teaching
was ‘consonant with” Origen’s furthermore suggests that the Philocalia, so far from
presenting an apologia for Origen, is instinctively using him as a standard by which
to measure other texts. Here again, the compiler does not demonstrate much
penetration, for the standard is hardly applied very critically; the Clementine
extract gives only a truism about astrology, which means little when removed from
the context of the story of Clement’s father.

A consistent picture thus emerges. The editor (or editors: there is no reason to
insist that the Philocalia was created in a single, individual enterprise, rather than
being the work of a team, or merely one particular recension of an evolving
project)** was an inky-fingered drudge, who knew his Origen very well, but did not
know much else, and whose most significant philological initiatives are wrong-
headed conjectures aimed at keeping the tradition tidy. For further exploration of

4 Pretty, Dialogne, 11-16.

42 Eusebius Hist. Eecl. 3.38. Apion is prominent in the Clementine Howmsilies (esp. Hom. 4-6), but has only
a small cameo in the Recognitions (Rec. 10.52-64). Jones, ‘Eros and Astrology,” 66, holds that Apion
belongs to a ‘batch of novelistic elements added to the Basic Writings by the Homilist” (and therefore an
accretion to the original Periodo7); B. Pouderon, Flavius Clemens et le proto-Clément juif du roman
pseudo-clémentin,” Apocrypha 7 (1996), 63-79, assigns him to the Jewish novel that he hypothesizes as the
ultimate source. Eusebius elsewhere shows an interest in the activities of the historical Apion: Hisz. Eccl.

2.5.4,3.9.4.

4 On the fourth-century evolution of the corpus, see Jones, “The Pseudo-Clementines,” 69-78. D. Coté,
Le théme de lopposition entre Pierre et Simon dans les psendo- Clémentines (Paris, 2001), sums up recent
debates at 7-19, and concludes by accepting the likelihood of a fourth-century context (273-274).

4 The different editorial techniques applied to different works — the intricate cutting and pasting of the
Contra Celsum extracts in Phil. 15 and 18, and the pruning of the De Principiis extracts in Phil. 1 and 21

— might suggest that different editors were at work in these sections at least.
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the editorial mentality, moreover, we might conduct a systematically critical study
of each chapter, asking about how effectively the material is chosen in each case—
for throughout the Philocalia the two main sins of academic source-quotation both
seem in evidence, with extracts either longer than they need to be (because the
compiler cannot bear to stop) or shorter than they ought to be, so that for those
unfamiliar with the context the contents become elliptical and obscure.®

With these considerations in mind, we can return to the question of the
volume’s purpose. And the features just described suggest that in the Philocalia we
might have a venture all too familiar in the world of modern academic publishing:
that is, a good book proposal that did not translate into a quite such a good book.
It would be entirely comprehensible for someone connected with the library at
Caesarea to initiate the very useful project of producing a one-volume digest of the
great Origen’s teachings for the benefit of those without access to the whole corpus
(and a spectrum of possibilities can be imagined, ranging from a specific
commission from overseas, through a commercial venture originating in Caesarea
itself, to an initially non-commercial act of dutiful evangelism by a disciple); but
the work of compiling the Philocalia was then entrusted to scholars who knew their
Origen much better than they knew the needs of any conceivable market, and who
therefore drifted along through those questions and texts that seemed most
important to themselves, without feeling the need to explain why these were so
important. The Philocalia, that is, is to be interpreted as a version of Origen
designed for export, an attempt to put important aspects of his thought into a
single volume; but where this has been done without a firm editorial hand to
explain to the reader how that thought might be applied.

And here is where Gregory Nazianzen might enter the story. For in the mid-
340s, several years after Eusebius’ death in 339, the teenaged Gregory spent a term
or so with the grammarian Thespesius at Palestinian Caesarea, at the beginning of
what was going to be a long period of education away from home. And the sort of
anthology that has been presented here, whatever the immediate purpose behind its
original compilation might have been, would have been the sort of work that
booksellers might want to push at earnestly pious young men of scholarly
disposition and limited luggage space. And indeed, though this is probably a
complete coincidence, it contains material that relates directly to the sort of
questions which we know made themselves felt precisely in a student milieu.
Consider Augustine at Carthage: the two principal questions which dominate the
Philocalia—biblical hemeneutics and the problem of free will—correspond exactly
to what Augustine says posed him the most problems as a student.*’

Thus the book might have travelled with Gregory via Alexandria, to Athens,

% Thus (to cite merely a few cases) the extra pieces at Phi/. 1.28-30, add nothing to the long De Princip.
extract at 1.1-27; Phil. 6 brings the reader abruptly in medias res, introducing in the second sentence ‘the
third category’ of peacemaker; in Phi/. 7 the relevance of the second extract to the first is left obscure;
Phil. 20.1 seems entirely redundant.

% Aug. Conf. 3.7.12. For more detailed comparison between the educational experiences of Augustine and
Gregory, see N. B. McLynn, ‘Disciplines of Discipleship in Late Antique Education: Augustine and
Gregory Nazianzen,” in M. Vessey and K. Pollmann (ed.), Augustine and the Disciplines (forthcoming,
Oxford, 2005).
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where several years later the precociously solemn Basil arrived. In his oration
commemorating Basil Gregory famously describes how the two young men became
‘all in all’ to one another—they were one soul in two bodies, rooming together,
dining together and spending their days together (Or. 43.19).*" Their sole pursuit,
says Gregory, was the cultivation of ‘excellence,” that is, the traditional
philosophical project of preparing themselves for escape from the world (Or.
43.20). Important here is Gregory’s silence concerning religious teachers or guides.
Although he mentions church attendance later (Or. 43.21), he makes it clear that
the church of Athens was not the principal focus for their activity: the only
compasses available to himself and Basil were ‘the commandment’ (that is, the
prescriptions of scripture) and the standard that each set for the other, as
measuring-rod and rule. Gregory describes an experiment in Christian life that is
essentially home-made.

And this, it might be suggested, is a context where a book like the Philocalia
would become relevant. Although Gregory gives no details of what he and Basil in
their shared lodgings, we can assume that (like Augustine in Carthage)*® they tried
applying the skills they where honing in the rhetor’s classroom to the Bible; and as
the experience of Augustine demonstrates, the Bible is a difficult text for the
unaided reader to master. And here the Philocalia might have come into its own.
For the passages in the collection would have given particular food for thought for
pious young men who were constructing their own way of being Christian. One of
the striking features of the Philocalia is that the crucial dynamic throughout is
between the individual Christian and the Bible; the Origen presented in its pages is
not the ‘Man of the Church’ who has been reconstructed by one branch of modern
Origenist scholarship, but an elusive guru whose fragmentary pronouncements hint
alluringly at the potential for a comprehensive understanding of the mysteries of
Scripture. Authority does not flow from the church, for the extracts have been
edited in such a way as to eliminate the ecclesiastical context almost entirely. The
decision to cite only the last two books of De Principiis, for example, removes the
formal ecclesiology that is presented at the beginning of Book 1; the extracts from
the homilies have been pruned of all reference to a preacher and congregation.
There is in fact only one passing reference to a bishop in the whole work, and three
ot four to the church, all in a very general sense.”’

The Philocalia can thus be imagined in the hands of two eager young men
looking for their own way of dealing with scripture. All the admonitions, for
example, to ‘beware of passing over a single letter without examination and inquiry’
(Phi/ 10.2), and the hints that sufficiently rigorous attention to punctuation will
save them from ‘detestable interpretations’ (14.2) and that sudden changes in

47 There is a fine evocation of Gregory’s experience at Athens in McGuckin, Saint Gregory of Naizanzus,
47-83; however, the claims that in the rhetor Prohairesius he found a Christian Origenist role model
prominent in the local church (60-62, 77), and that he received baptism there (65-75), lack foundation.

% Aug. Conf. 3.5.9.

4 Phil. 18.19 quotes Paul against Celsus on the need for wise men as ‘those who are called bishops.” The
ekklesiastikon kerngma is mentioned at Phil. 21.1, but only as a starting-point for more ramified
discussion; contrast the emphasis on the ecclesiastica praedicatio in the passage cited at Pamphilus Apo.
Orig. 23. The suggestion by Harl, Sur /es Ecritures, 40-41, that the Philocalia might have been intended
for bishops, as a handbook for their preaching, simply reflects the difficulty of identifying a likely purpose.
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grammatical person and number might have deep meaning (8), were the sort of
things that would have immediate relevance to students trained to be alert to
philological details—this was exactly the book, it might be suggested, that would
have saved Augustine from the Manichees at Carthage. Farnest students going over
a text together—especially when doing so in the spirit of competitive collaboration
that we can assume animated Gregory and Basil in Athens—tend to leave their
marks upon it; which would explain how Gregory’s copy of the Philocalia could
still be presented as a ‘souvenir of Basil’ nearly thirty years later.

Much naturally remains speculative; and none of the hypotheses advanced here
can be pressed too forcefully. But it must be recalled that the hoary assumption that
Basil and Gregory compiled the anthology is itself based upon nothing more than a
tissue of speculations; the central purpose of this paper has been to show that an
alternative hypothesis is indeed possible, and explains the phenomena at least as
well as that which it has set out to challenge.
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READING ORIGEN IN THE EGYPTIAN DESERT

Samuel Rubenson

The desert of Egypt seems to be a very unlikely place to sit and read Origen. What
connection could there be between the highly educated philosopher of the cultural
centre of the Roman world and the simple-minded Coptic monks of the sand of
Egypt? What has Alexandria to do with Scetis? The images of the two worlds
presented by scholars are often almost contradictory. On the one hand the Greek
city with its rhetorical and philosophical traditions, its schools, lectures and
libraries, on the other the scattered cells of uneducated Coptic monks shunning
books and all kind of empty talk. And there is no question that this image has a
firm foundation in the sources. Antony is said to have made fun of the
philosophers and their studies, to have dismissed worldly learning and have been
taught by God alone® Pachomius, we are told, even refused to meet the
philosophers who came to see him and according to one tradition he threw a book
of Origen in the river’ In the Apophthegmata Patrum there is no hint at any
encouragement for philosophical or theological reading. The monk is an zdiotés, his
authority comes from his intercourse with God alone, as The Life of Aphou of
Pemdje puts it, telling the story of how he was forced to leave the mountain and go
to Alexandria and correct the patriarch in his palace® The city with its worldly
learning, its rich civilization, its many attributes of wealth and power and its
constant quarrels is the absolute opposite of the quiet, simple and humble life of
the ascetic of the desert. Why bother about books, as Antony is supposed to have
said according to a saying quoted by Evagrius.®

The traditional image of a sharp contrast between city and desert, between
Greek and Coptic and between the early Egyptian monks and the teachers of
Alexandria and other cities, reflected by the sources, has, however, recently been
severely questioned by numerous scholars. Papyrological studies have revealed that
the documents preserved from fourth-century Egypt and relating to monks and
monasteries show that monks were economically and socially closely linked to the
life of the cities. They regularly interacted with the people of the world and were
involved in various transactions of both secular and ecclesiastical nature. The
documents show that many of them were well educated and that many of their
communities were fairly wealthy. Archaeological research points in the same
direction revealing clusters of cells and churches indicating access to know-how,

S0 [ sfe of Antony, chapters 1, 66, 72—80.

St Greek Life of Pachomins, chapter 30.

2. Life of Aphou of Pemdje. Edited by E. Revillout, “La vie du bienhereux Aphou, évéque de Pemd;jé”,
Revue Egyptologique 3 (1885), 27-33.

58 Hvagrios Pontikos, Praktikos 92. Cf. S. Rubenson , The Letters of St. Antony, (Minneapolis 1995), 159.
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materials and money.* A closer look at the monastic sources themselves actually
supports these conclusions. Literacy, literature, correspondence and theological
reflection is actually a prominent feature of the monastic sources. The negative
attitude towards learning, wealth and relations with the world is most probably
better interpreted as warnings against what was conceived as too strong a reliance
upon these than as evidence for an absence of books, property and communication.
We have to remind ourselves that most of the literary sources reflect what later
generations and outsiders wanted the memory of the first generation of monks to
convey. Hagiographic texts such as the Lives of Antony, Pachomius or Aphou, as
well as the collections of Apophthegmata all have their own history of composition
and their own agendas.

Today most scholars have come to accept a very different image of eatly
Egyptian monasticism than the one presented by earlier scholars such as Heussi,
Détries, Bacht, Festugiere and Bouyer. The monastic communities were to a large
degree literate and were actively corresponding with each other as well as with the
world. Their archives included commercial transactions as well as private
correspondence on spiritual issues and their libraries contained not only biblical,
canonical as well as apocryphal literature, but also patristic texts and even some
secular literature. Monks were taught both in the communities and privately by
anchorites and the teachings of the more prominent monks were written down and
preserved. Many monks knew both Coptic and Greek, and some were even
trilingual, knowing Latin as well. Monks worked as translators and as copyists of
manuscripts and at least some monasteries seem to have been involved in book
production. Theological questions were debated and monks accused each other of
heresy. Alexandria with its schools, its debates and its research was not far away.
Didymus the blind, a famous Alexandrian scholar of the fourth century is said to
have had a cell in the desert as a kind of retreat, and Antony himself is said to have
visited Didymus. *

But, what about Origen? Did the monks read Origen, and if they did, what did
they read and for what purpose? And what did they think of him? Scholarly
consensus has generally held that to the extent that Origen was known to the
monks he and his teachings were rejected. Evagrius of Pontus is traditionally seen
as the first who really tried to introduce Origen in the desert, and the general
reaction is considered to have been strongly negative. The reception of Origen’s
ideas by a special group of intellectual monks gathered around Evagrius is seen as
an important reason behind the developments of the first Origenist controversy
resulting in the expulsion of the so-called Origenists from the Egyptian desert.
Before, during and after Evagrius sojourn in Egypt anti-Origenism is thought to
have been dominating and there was, except for the group around Evagrius, no real

s See E. Wipszycka, Etudes sur le Christianisem dans 'Egypte de I'Antiquité tardive, (Studia Ephemeridis
Augustinianum 52; Rome 1996), 281-3306, idem, “”Le monachisme égyptienne et les villes”, Travails et
Mémoires 12 (1994), 1-44.

% Questions of language and literacy among the monks are discussed in the works of Wipszycka

mentioned above and in Rubenson The Letters, 116—125 with references to the sources. See also Scholten,
”Die Nag-Hammadi-Texte als Buchbesitz der Pachomianer”, [4C 31 (1988).
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reception of Origen in the monastic tradition of Egypt. The basis for this view is
three-fold. First the admittedly very few sources who claim that Origen was
rejected by the monks, such as some of the Pachomian material and certain apoph-
thegmata; secondly the sources dealing with the Origenist controversy in the desert
in 399-400; thirdly the view that Evagrius brought Origen’s views with him from
Cappadocia to the desert. But the reliability of the Pachomian material on this, as
well as that of the sayings, has been severely questioned by several scholars. Most
probably the strong anti-Origenist statements reflect a situation after the
controversy in 399.* The problems surrounding the sources for the Origenist
controversy in Egypt make it hard do draw any conclusion about prior reception of
and reactions to Origen. The sources are much later and the bias of the accounts by
Socrates, Sozomenos, Cassian and the author of The Life of Aphou of Pemdje against
the patriarch Theophilus is evident. The two latter accounts are moreover
dominated by entirely different questions. There is actually no evidence for any
anti-Origenism in the desert before the crisis, and everything indicates that the
crisis was brought in from the outside in the last years of the fourth century. As for
Evagrius there is no question about his interest in and knowledge of the writings of
Origen. But can we be confident that his knowledge of Origen was something that
belonged to his life before settling in Egypt, and that it was actually he who created
the Origenist circle in the desert? I will come back to this.

The lack of any firm evidence for anti-Origenism in Egypt prior to 399 does,
however, not prove any positive interest in Origen’s writings or even any
knowledge about them. A strong argument against any interest in the writings of
Origen in the desert is the complete lack of any Coptic translations of any of
Origen’s texts. If the monks had been interested in reading and sharing Origen,
why was he not translated into Coptic? Supposing, as scholars have traditionally
done, that the monks were by and large unable to read Greek, translations would
have been necessary. But a quick look at the history of translations into Coptic
reveals that the only Coptic translations we know of before the middle of the fifth
century are biblical texts, canonical and apocryphal, some liturgical material,
Christian as well as Manichaean, and a few texts belonging to the Nag Hammadi
library not belonging to a biblical or liturgical genre. The most likely explanation
seems to be that the monks interested in reading other material than the Bible and
liturgy knew or learnt Greek. That Greek was widely known and used in
monasteries is, motreover, well attested in the sources. For monks who did not learn
Greek the Bible, including much of apocrypha, and the liturgy were apparently
considered to be sufficient.

The strongest arguments for a monastic reception of Origen prior to Evagrius
have come from my analysis of the letters of Antony. The manifest Origenistic
influence upon the letters was actually already noticed in the sixteenth century and
reiterated before my contribution by scholars like Frantz Klejna and Derwas
Chitty. Although it is today generally accepted, there remains a strong reluctance to

% See S. Rubenson, 7Origen in the Egyptian Monastic Tradition of the Fourth Century”, Origeniana
Septima, (Louvain 1999), 319-337.
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regard Origen as an important author for early Egyptian monasticism. Recently
Rowan Williams has, for example, argued that the Origenistic traits in the letters of
Antony are due to a later Origenistic reworking of the original letters which he
assumes belong to a monastic tradition opposed to Evagrius and his Origenist
circle.” His arguments are based on a perceived incompatibility between the
Antonian letters and the letters of his disciple Ammonas, which according to
Williams preserve the real Antonian, non-Origenist, tradition. But this is pure
speculation. There is nothing in the letters that can be taken as signs of a reworking
of them and no plausible explanation for where and why someone should have
completely rewritten them preserving their simple, repetitious and unsophisticated
style but introducing some typically Origenistic ideas and phrases. The contrast
between them and the letters of Ammonas rests, moreover, upon modern ideas of
an opposition between intellect and emotion, which have little relevance for Late
Antiquity.

The connection between Origen, Antony and the circle around Evagrius in the
380’s and 390’s does not, however, rest entirely upon the Origenistic traits in the
letters. First there are several other sources that indicate an interest in Origen
among some of the monks long before Evagrius came to Egypt. The most
important are Epiphanius and Rufinus. Epiphanius mentions an influential ascetic
teacher of the monks named Hieracas who was influenced by Origen and already in
the first decades of the fourth century wrote in both Greek and Coptic. He also
states that many of the most important monks in the monasteries of Lower Egypt
around the 350’s and 360’s were disciples of Origen, and he even gives us some of
the names.® Some of the same names reoccur in Rufinus who also tells us about
how his teacher Didymus, perhaps the most important Origenist of the fourth
century, was linked to these monks. The same names of prominent readers of
Origen among the monks also reappear in the Historia Monachorum in Aegypto and
in the Historia Lausiaca, where they are, moreover, explicitly linked to the reading
of Origen’s works.” The evidence of these texts clearly proves that there existed a
monastic tradition in which Origen was read and that this tradition was strongly
linked to Antony and his disciples on one hand and to the circle around Evagrius
on the other. Recent research on Evagrius has, moreover, emphasized Evagtius’
own dependence on the monastic traditions of Egypt. As opposed to seeing
Evagrius as a disciple of Origen who after studies in Cappadocia and
Constantinople came to Egypt and propagated his own reworking of Origen,
scholars today put much less emphasis on Evagrius’ Cappadocian background.
Instead they try to understand his writings against the background of the Egyptian
monastic tradition and its reception of Origen and his Alexandrian disciples.

But even if we can be fairly confident that the theological tradition emanating

5% R. Williams, “Faith and Experience in Early Monasticism: New Perspectives on the Letters of
Ammonas”, Akademische Reden und Kollogquien, Friedrich- Alexander- Universitat Erlangen- Niirnberg, Band
20, (Erlangen Nirnberg 2002) 19-36.

% See J. F. Dechow, Dogma and Mysticism in Early Christianity: Epiphanius of Cyprus and the 1egacy of
Origen, (Macon 1988).

% See Rubenson The Letters, 177-182.
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from the Alexandrian school and more specifically from Clement and Origen, was
part of the roots of Egyptian monasticism, and that Antony and other eatly desert
ascetics transmitted basic Origenist ideas in their teaching, we still do not know
how and where they came in contact with the teachings of Origen. Even for the
later period, towards the end of the century, where we find direct references to
Origen and to the amount of lines by Origen read by a certain monk, we remain in
the dark as to what was read and how the writings of Origen were handed down to
the monks in the desert. Although a lot has been written on the influence of
Origen both on the letters of Antony and especially on the writings of Evagrius, no
attempt has yet been made to link their texts to any specific books by Origen.
Much less has anyone tried to suggest which lines of Origen were read by the
Origenists of the desert.

Beginning with Antony and his letters the passages that have the strongest links
back to Origen are those on the origin and fall of the souls found in letters V and
VI. Here Antony tells his disciples that all spiritual beings, be it angels, prophets,
men, women or even demons, in the beginning of their formation derive from one
source and that they became separated and were given names because of their
deeds.® The similarities with what Origen writes in De Principiis 1.5 are striking.
Interestingly enough Antony in a very different setting even uses the word
psychomai, ’to cool down”, ’to harden” or ”to dry”, used by Origen to explain the
essence of the fall and the formation of souls. Like Origen, Antony strongly
emphasizes that fall and restoration is based on man having a free will. Another
striking expression of Antony’s is the constant use of the designation “Israelite” for
the monks and its interpretation as “minds who contemplate God”. The
background is Gen 32:38. The designation is not common in monastic texts and
the direct reference to Gen 32 singular. It is, however, encountered in Origen, in
the homilies on Genesis as well as in the prologue to his commentary on the Song
of Songs and his commentary on the Gospel of John. Antony also seems to rely on
Origen for his teaching on the sources of the motions of the soul in his first letter, a
passage similar to what Origen says on the same topic in De Principiis 111.2. There
are, moreover, some striking parallels between Origen and the Antonian letters in
their use of biblical passages, otherwise seldom quoted. But, although it seems clear
that the main ideas presented in De Principiis were familiar to Antony, it seems
impossible to know exactly from where Antony had his knowledge of the teachings,
the use of certain biblical texts and the terminology of Origen. As I have stated
elsewhere I find it unlikely that Antony had access to any of Origen’s works. Most
probably he became well acquainted with Origen’s teaching transmitted by teachers
who had studied with disciples of Origen in Alexandria, and who were probably
using anthologies of excerpts from Origen, anthologies where his De principiis is
likely to have dominated.

Several teachers with a background in Alexandria, with a high regard for
Origen and active around the year 300 are even known to us. The most prominent

80 [ etters of Antony V.40-42, VI.57-62, see Rubenson The Letters, 215, 220.
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among them seem to have been Hieracas, Theognostos and Pierius® Somewhat
later we find Didymus and Stephen. Unfortunately it is only from Didymus that
we have any full texts. Hieracas is denounced by Epiphanius who gives a few,
probably biased, examples of his teaching. From Theognostos we have four
fragments preserved, one by Athanasius, one by Gregory of Nyssa — only in an
unidentified text — and finally one by Photius. All the fragments deal with
trinitarian issues, especially the relation between the Father and the Son and the
relation of the Spirit to both. An unexpected connection between Antony and
Theognostos is that, in contrast to Origen, they both speak about the Son as the
Nous and not as the Logos of the Father. Pierius is mentioned by Eusebius, by
Jerome, who calls him Origenes junior, and by Philip of Side, as an Alexandrian
ascetic teacher, and probably head of the theological school during the last decade
of the third century and the beginning of the fourth. Our sources disagree on
whether he died during the persecutions in Alexandria in the 310’s or fled to
Rome. No fragment of Pierius is preserved, but Photius mentions a book with
twelve treatises, Philip of Side mentions many important works, primarily
exegetical, and Jerome quotes Pierius on 1 Cor 7:7 and also mentions Pierius’
philogical work on the New Testament. Pierius is, moreover, directly mentioned,
as an author cherished by the Egyptian monks. Palladius, in his Historia Lansiaca,
states that Ammonius, a leading figure in the circle of Evagrius, had read six
hundred myriads of lines from the writings of Pierius, as well as of Origen,
Didymus and Stephen.” Didymus is also, as mentioned above, known as a friend of
Antony and known to have had a cell in the desert. The last figure, Stephen, is only
known to us from the passage in Palladius, but might be identical with a Stephen
of Libya who is mentioned as a friend of Antony’s, a master of discernment and
well-known to the group around Evagrius.

The direct influence of Origen’s views and exegetical methods on Evagrius is
certainly greater than can be demonstrated in the case of Antony. In his biblical
interpretation Evagrius follows Origen, although he occasionally warns against
making too detailed allegorical readings, and in his cosmology he develops
suggestions made in De Principiis. But Evagrius does not mention Origen and does
not quote Origen directly. In spite of much research on the relation between
Origen and Evagrius there is still no conclusion as to where Evagrius studied
Origen, what texts of Origen he would have known, or from which source he
received the teachings of Origen. Strangely enough, he is not explicitly included
among the monks characterized by Palladius as Origenists or readers of Origen, but
the connection between them and Evagrius is emphasized.

The results of this survey are unfortunately fairly meagre. There is no evidence
for any anti-Origenism in the desert before the last decade of the fourth century.
Elements of teaching and methodology going back to Origen are evident already in

6 For Hieracas see Epiphanius, Panarion 67. See Dechow Dogma and Mysticism, for Theognostos and
Pierius see L.B. Radford, The Teachers of Alexandria: Thegnostos, Pierius and Peter. A Study in the Early
History of Origenism and Anti-Origenism, Cambridge 1908.

8 Historia Lausiaca 11.
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the first part of the century in the letters of Antony, and prominent towards the
end of the century in the writings of Evagrius. Origen is mentioned as an
important teacher in the writings of Palladius about the monks, and in connection
with the controversies in 399 it is evident that many monks were identified as
”Origenists”. Through the writings of Palladius, Rufinus and the Historia
Monachorum we know the names of a number of learned monks who on the one
hand are claimed to be disciples or friends of Antony, on the other to have
belonged to a circle in Nitria to which Evagrius is also counted. Some of these,
especially Macarius the Great and Pambo, are said to have been the teachers of
Evagrius as well as of the other ”Origenists”. In Antony’s case we can assume that
his contact with Origen’s texts was through oral teaching and perhaps excerpts on
certain issues and biblical texts. Also in the case of Evagrius it is hard to believe that
he in his cell in Nitria had complete codices with Origen’s texts. But he no doubt
had access to texts in his cell. His work as a copyist of manuscripts makes this clear,
but also the references to his learning, the breadth of his writings. Perhaps also his
telling the story about how Antony managed without books makes this very likely.
Books are, moreover, mentioned in connection with several other monks. If
Evagrius had texts of Origen in his cell, we would again have to assume that these
were excerpts. The only explicit references to the reading of Origen are the passages
where Palladius tells us about how Ammonius, as well as the two rich ladies
Silvania and Melania, who both visited the desert, had read several zyriads of lines
from among others Origen and his Alexandrian disciples. The question is: what
does this expression refer to? Why lines and not books? And why this reference to
lines by Origen, Didymus, Pierius and Stephen (Ammonius) or Origen Gregorius,
Stephen, Pierius, Basil and others (Melania)? Does Palladius refer to some
florilegia, anthologies with excerpts from the texts of these authors, perhaps divided
into short paragraphs? We will perhaps never know, but there is an intriguing
possibility that what is now preserved as the Philocalia of Gregory and Basil, is a
compilation of a kind similar to those used by the desert monks. Is it even possible
that the Philocalia was originally compiled in Alexandria by the group around
Pierius; that it was used both in schools there and in other places, as well as in the
cells in the desert; and that Gregory had brought the text with him first from
Alexandria to Athens, and then to Cappadocia, where he had a copy made for his
friend?
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RECENSIONER

Khaled Anatolios, Athanasius. Publicerad i serien The Early Church
Fathers, Routledge (London & New York) 2004, 293 s.

I den uppmirksammade monografin Alexandria in Late Antiquity: Topography and
Social  Conflict (1997), som ger en bild av den religiosa och teologiska
komplexiteten 1 senantikens Alexandria utifran geografiska, topografiska och
socialpolitiska torutsattningar, presenterar Christopher Haas tva
ytterlighetsperspektiv avseende den moderna forskningens forstaelse av biskop
Athanasius och hans roll i 300-talets konfliktfyllda Alexandria.

Det ena perspektivet, enligt Haas foretratt framfor allt av kyrkohistoriker, malar
ett portratt av Athanasius dir han framstalls som en osjilvisk herde for Guds folk.
Denne sjilvutgivande herde forsvarar 1 princip utan hjilp fran andra kyrkoledare
den sanna kristna tron infér heretiska kyrkolirare, duperade biskopar, och
torfoljande kejsare (Haas, s. 178). Det andra ytterlighetsperspektivet, representerat
av bland andra H. 1. Bell (1924), beskriver Athanasius 1 termer av en maffialedare,
som personligen och inofficiellt gav order om hadrda bestraffningar och
fangelsevistelser for sina kyrkliga motstindare. Sanningen om Athanasius, menar
Haas, har visat sig ligga nagonstans mittemellan dessa bada ytterlighetsperspektiv.

I ett forsok att placera in Khaled Anatolios nyutkomna arbete inom dessa tva
ytterlighetsperspektiv ar min bedomning att detta snarast ryms inom det forsta
perspektivet — det kyrkohistoriska. En viktig skillnad mellan det kyrkohistoriska
ytterlighetsperspektivet och Anatolios’ beskrivning ar att den senare har for avsikt
att ge en bild av Athanasius’ teologiska tankeutveckling. Pa grund av denna tydliga
intention dr det kyrkopolitiska spelet inte intressant fOr framstillningen, inte heller
det faktum att Athanasius sa smaningom utovade brutalt vald mot sina kyrkliga
motstandare, som till exempel i fallet med meletianerna (Haas, s.248).

Anatolios bok har tva huvuddelar: Forst en ling och teologiskt utredande
introduktion till dels Athanasius liv och sammanhang, dels till Athanasius’
uppgorelse med olika kristologiska och kyrkliga staindpunkter (87 s). Direfter foljer
en presentation av fyra teologiskt representativa skrifter av Athanasius: “Urval ur
Talen mot Arianerna”, “Om konciliet i Nicaea 325”7 (De decretis), “Brev till
Serapion om den Helige Ande” (1: 15-34), och slutligen brev nr 40: “Till Adelfius,
Biskop och Bekinnare, mot Arianerna”. I presentationen av de enskilda teologiska
texterna i engelsk oversattning ingar dven kortfattade introduktioner, vilka placerar
in texterna i sitt teologihistoriska sammanhang.

Poiangen med boken ir, som Anatolios gor klart 1 sin introduktion, att teckna en
historiskt trovardig bild av Atahanasius teologiska vision (s. 39-806). Nagra viktiga
huvudteman i Athanasius teologiska tinkande som lyfts fram 4r Dramat i det
gudomliga nedstigandet (Inkarnationen), Skapelsens fornyelse genom Kiristus,
Treenigheten, samt Teologi och Helighet (eusebeia).
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For var och en som intresserar sig for den alexandrinska teologins karaktir och
egenart borde Anatolios ingdende diskussioner av Athanasius teologiska reflektioner
vara ett vilkommet tillskott. Utdragen ur de olika skrifterna tjanar som illustration
av de tolkningar som Anatolios gor. Darefter ar det upp till oss ldsare att avgéra om
Anatolios forstaelse haller. Denna fraga limnar jag hirmed oppen for framtida

diskussion.
KRISTINA ALVETEG

Communicaione e ricegione del documento cristiano in epoca
tardoantica. Studia Ephemeridis Augustinianum 90, Roma 2004.

Nir inbjudan till konferensen i Rom 1 maj 2003 skickades ut gavs en del
anvisningar om limpliga forskningsomraden att arbeta med, alla med utgangspunkt
frin kommunikationsprocessen. De bidrag som publicerades dr samlade i olika
grupper. Forst kommer en allmin presentation av kommunikation, olika medel,
tillvigagangssitt, reception m.m. Som exempel kan nimnas J.-N. Guinot, “La
reception antiochienne des écrits de Cyrille d’Alexandrie d’apres le témoignage de
Theodoret de Cyr”. Den andra gruppens bidrag behandlar konciliernas akter. Har
aterfinns bl.a. B. Alexanderson, ”Apres la Conférence de Carthage (411). Augustin
et les réactions des donatistes”. Nista grupp innehaller forskning om brev. Dir kan
vi studera de flesta bidragen, sjutton stycken, bl.a. G. Picalugas mer allmint héllna
“Epistolografia sacra tra mondo classico e pensiero cristiano”.

Medan brevgruppen innehaller flera exempel pa Augustinusforskning finns bara
tva sidana i den homiletiska gruppen. G. Partoens som foreldste pa engelska har
limnat sitt tryckta bidrag pa franska ”La predications et la transmission antique des
sermons 151-156 de saint Augustin”. S. Dagemarks “Augustine’s sermons.
Circulation and authenticity evidenced by examples of preaching and response” ar
det sista Augustinusbidraget i arsboken.

Allt som allt omfattar denna stora och gedigna bok 804 sidor, en tillgang for alla
forskare som vill fordjupa sig i frigor om kommunikationsprocessen under den
kristna antiken.

SIVER DAGEMARK

Henny Fiska Higg, Oldkirken: kristendommen ¢ Romerriket 30 — 39J.
Fagbokforlaget, Bergen 2004, ISBN 82-450-0144-9, 108 s.

Henny Fiska Higgs nya bok kan bade till omfang och niva liknas vid Fra Jerusalem
til Rom og Bysants av Oskar Skarsaune (1987). Liksom sin foregangare ingar den
aktuella boken i en serie sma bocker for grundliggande universitetsstudier om
kristendomens historia, i detta fall serien Kristendommens historie 1 KRIL-
biblioteket. Boken tar sin borjan strax efter Jesu doéd och slutar ar 395.

Om huvudvikten 1 Skarsaunes bok lag pa de stora linjerna — inte minst vad galler
den teologiska utvecklingen — kan man siga att den aktuella bokens fokus ligger pa
individer och milj6er som uttryck for utvecklingen. Vi far bekanta oss lite med bl.a.
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Prisca och Aquila, Ignatios av Antiokia, Polykarpos, Justinus Martyren, Irenaeus av
Lyon, martyren Perpetua, Tertullianus och Cyprianus samt Klemens av Alexandria
och Origenes. Nagra av de miljéer som beskrivs ar de forsta fOrsamlingarna i
Jerusalem, Antiokia och Rom samt det tredje och fjirde arhundradets kyrkor 1
Kartago och Alexandria.

En annan stor skillnad jamfort med foregingaren ir att de forsta decennierna
skildras med framfor allt Apostlagirningarna som grund for framstillningen. Detta
ar naturligtvis inte oproblematiskt, vilket forfattaren ocksa kommenterar. Man
skulle kunna invinda att det dr sia pass problematiskt att en betydligt fylligare
diskussion kring historiska fragor hade behovts.

Bokens fortjanst ar att historien pa ett mycket begrinsat utrymme gors levande
och vicker intresse genom de nimnda beskrivningarna med citat ur primarkillor.
Det ir passande for en bok som ska fungera som en introduktion till fornkyrkan for
blivande ldrare i KRL-dmnet (Kristendom, religion og livssyn). Den kommer sikert
att fungera bra som ett forsta smakprov. Det man hade kunnat 6nska ar en fylligare

litteraturlista for den ldsare som far aptit pa mer.
PER RONNEGARD

Martin Jacobsson: Aurelius Augustinus, De musica liber VI, A Critical
Edition with a Translation and an Introduction. Acta Universitatis
Stockholmiensis, Studia Latina Stockholmiensia, XLVII, Sthim 2002.

Alla vetenskaper, ritt utforskade, leder 1 sista hand till 6kad kunskap om Gud.
Detta var den nyomviande Augustinus 6vertygelse. Han planerade att uppvisa detta
i fraga om alla de s.k. artes /iberales och startade med att skriva en grammatik!
Denna har inte bevarats, men det har diremot hans stora men anda bara halv-
fardiga verk om musiken: De musica. Hir toljde han delvis traditionella vagar, for
nypythagoréer och nyplatoniker hade ordat en hel del om hur musikens rytm och
harmoni aterspeglar en gudagiven rytm och harmoni i hela universum. Tyvirr hann
han aldrig med att skriva sex planerade libri om musikens harmoni, eftersom den
prasterligca bana han tvingades in pa medfoérde helt andra plikter. De sex fardig-
stillda libri behandlar rytmen, och de fem forsta handlar mest om olika versmatt.
Men den intressanta sjitte boken, dir de filosofiska och teologiska konklusionerna
dras, ar djupt priglad av forfattarens personliga originalitet. Han gav den senare
viss spridning som separat, litt 6verarbetat verk.

Nagon modern textkritisk utgava av De musica har hittills inte funnits, utan man
har fortsatt att trycka av maurinermunkarnas i och for sig vardefulla 1600-talstext.
Men nu planeras en sidan for den beundransvirda serien Corpus Christianorum,
och det hedrande uppdraget att firdigstilla den har gatt till en svensk forskare,
stockholmslatinisten Martin Jacobsson, som med rubr. doktorsavhandling redan
kommit en god bit pa vig med uppgiften. Fran borjan var det tinkt att uppdraget
skulle delas mellan Jacobsson och den franske forskaren Patrick Le Boeuf, som i en
opublicerad doktorsavhandling 1986 (Paris) har behandlat Ia fraditon manuscrite
du De musica de Saint Augustin. Le Boeuf skulle svara for libri I-V och Jacobsson
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enbart for VI, den uppgift han alltsa hir genomfért. Nu heter det att Le Boeufs
medverkan hindrats p.g.a. andra uppgifter, men man kan nog viga gissningen att
skalet snarare ar att serieredaktionen funnit Jacobsson bittre kvalificerad for
uppgiften. Le Boeuf har gjort ett viktigt forarbete genom att gd igenom och virdera
handskriftsbestandet till verket, men som Jacobsson visar brister han 1 formagan att
gruppera manuskripten familjevis, vilket Jacobsson gor desto mer Gvertygande.

Jag har 1 min forskning arbetat en hel del med De musica VI och har med respekt
och glidje studerat Jacobssons utgava av texten, som ger mig ett starkt intryck av
tillforlitlighet, daven om jag har satt sma fragetecken hir och var. Utgivaren har t.ex.
som en av sina sunda huvudprinciper att girna féredra en lectio difficilior, men 1
nagra fall tycker jag han i onédan har frangatt den principen, sd t ex nir han pa
flera stillen skjuter in ett subjekt anima i sammanhang dar han tydligen inte funnit
texten syntaktiskt tillfredsstillande. Sjilv tror jag att Augustinus har betraktat ett
underforstatt anima som sjdlvklart. Det hade varit OK att i notapparaten fista
uppmairksamheten vid det underforstadda subjektet men knappast att skjuta in det
1 sjilva texten.

Givetvis ar det ett stort plus att ha fatt hela liber VI i engelsk Oversittning
ocksa. De stickprov jag tagit har inte foranlett nagra anmarkningar. Jacobsson har
gjort en betydelsefull forskningsinsats med sin doktorsavhandling, och jag ser fram
emot den kompletta textkritiska utgavan av De musica. (En mer utforlig recension
kommer att publiceras i Latomus.)

RAGNAR HOLTE

Robin Margaret Jensen. Understanding Early Christian Art. Routledge:
London & New York 2000. 211 s, 66 ill.,

och David R. Cartlidge och J. Keith Elliott, Art and the Christian
Apocrypha. Routledge; London & New York 2001. 277 s, 104 ill.

Vilskrivna bocker om kyrkohistorikers och patristikers fragor kring bilder i den
tidiga kristna kyrkan dr inte manga. Dirfoér dr det ett sdrskilt noje att lisa Robin
Margaret Jensens bok Understanding Farly Christian Art. Jensen, f. 52, dr docent i
kyrkohistoria pa det anrika Andover Newton Theological School, det storsta
protestantiska teologiska larositet 1 USA. Hir har Jensen under manga ar
undervisat om kristendomens ikonografi och arkitektur, samt aktivt deltagit i
Patristica Bostoniensis verksamhet.

Saval Clemens av Alexandria som Tertullianus var av den asikten att en god
kristen var bunden till budet att inte skapa sig nigon avbild. Bilder och statyer
ansags darfor hora till den icke-kristna omvirlden som inte férde nagonting gott
med sig och de enda som pa 100-talet skapade religiosa bilder i den kristna
traditionens anda var gnostikern Karpokrates efterfljare. Men historien uppvisar
en annan utveckling. Clemens och Tertullianus till trots kom bilder av manga olika
slag att bli ytterst viktiga delar av och i den kristna vardagen och liturgin. Det
tidiga bildmaterialet 4r som de samtida texterna, lite blekta, kanske fragmentariska
och skadade och inte minst, f6r var tids 6gon, placerade pa udda platser. Bildernas
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torhallande till sin omgivning och som uttryck for den kristna férsamlingens hela
innehallsférstaelse gar som en rod trid genom Robin Jensens bok, eller, med andra
ord, samtida texter lista tillsammans med samtida bilder och artefakter. Jensen
lyfter fram nagra av de allra mest intressanta och viktiga fragorna. Hon ar en nykter
toresprakare for tvarvetenskaplighet, dialog och jamférande perspektiv.

Jensen framhiller i sitt inledande kapitel, av totalt sex, forskning som visar att
bild och text fungerar pd samma tolkningsnivéd i sin kontextualitet samt visar pa
likheterna mellan verbal och visuell reflektion kring trosinnehallet 1 den tidiga
kristna kyrkan Dirmed gér hon upp med den traditionella konsthistoriska synen
pa bilden som endast ett pittoreskt dekorativt inslag eller méjligen som ett
didaktiskt redskap endast for den enkla och olirda minniskan. Hon leder en
mycket vildisponerad diskussion om tolkningsproblematiken i den tidiga kristna
ikonografin. Jensen gor den kloka iakttagelsen att texter, predikningar, psalmer,
bilder o.s.v. alla uppkommer ur samma grupp av troende, med denna grupps alla
aspekter i fokus. Kapitel tva till sex formas kring ett urval av motivgrupper som ar
karakteristiska for den tidiga kyrkans estetiska uttryck. Kapitel tva dgnas helt at
icke-narrativa bilder och de kristnas anvandning och beroende av den omgivande
klassiska och folkliga kulturens motivvirld. Ett viktigt sidant motiv iar bilden av
den unge herden som bir sitt far 6ver axlarna tillbaka till den vintande hjorden. I
bokens tredje kapitel diskuterar Jensen begreppen bildtypologier och bilden som
visuell skrifttolkning. Hir behandlas fragan om pa vilka olika sitt berittelserna ur
skrifterna tolkas savil 1 text som i bilder. Kapitel fyra dgnas utvecklingen och
betydelsen av portritten av Kristus och de heliga. Bilder i kristendomens
existentiella skdarningspunkt — korsfistelse, frilsning och kroppens uppstindelse
efter doden — behandlas i bokens avslutande tva kapitel. Understanding Early
Christian At har ett flytande, tydligt och bra sprik. Boken har redan gatt i en
omtryckning, 2002, och har alla foérutsittningar att bli en riktig klassiker som
verkligen f6rmar tala med savil bildforskningens som textforskningens tunga.

Keith Elliott och David Cartlidge kom val rustade till sitt gemensamma
bokprojekt Art and the Christian Apocrypha. Prof. Elliott, fran universitetet i Leeds,
England, med en prisad ny6versittning av de nytestamentliga apokryferna och
prof. Cartlidge, med sitt omfattande bildmaterial pa 6ver 2000 apokryfiska
bildmotiv samlade under hans langa verksamhet vid Maryland College i Tennessee,
USA. Forfattarna ar helt eniga med Robin Jensen, att det inte nodvandigtvis ar
texten som influerat en bild eller bildsekvens. Snarare bor vi se ett sammanhang dar
de muntligt traderade konstarterna, texterna och bilderna interagerar si att alla
konstarterna tillsammans uppvisar kyrkans uttalade trosinnehall. Denna tanke ar
delvis ny i forhallande till tidigare forskning och vinner alltmer terring.

Boken presenterar ett spannande textmaterial och i stort sett alla kristna motiv
uppvisar paralleller i de nytestamentliga apokryferna. Efter ett inledande kapitel gor
Elliott och Cartlidge 1 kapitel tva till och med sex ett mindre urval av nagra viktiga
icke-kanoniska bild- och textomriden. Det forsta upptas av Marias liv, de andra
och tredje av Jesu liv, fjirde och femte behandlar de apokryfiska
Apostlagirningarna. Boken behandlar traditionen saval i vast som 1 Ost, sarskilt med
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avseende pa textmaterialet och den muntliga traditionen, men tyvirr ar
bildmaterialet till storre delen himtat fran senare tiders konstskapande. Med
patristiska 6gon sett dr det ett stort minus, men urvalet av texter uppvager med rige
den bristen. Boken dr ocksa en utmirkt introduktion till den tidiga kristna konsten
som helhet och, med sin engagerande och valskrivna text, berikande att lasa.

LISA NYBERG

Perspektiver pa Origenes’ Contra Celsum, redigeret af René Falkenberg
og Anders-Christian Jacobsen, Forlaget Anis, Kebenhavn 2004.

Vid Det Teologiske Fakultet i Arhus har forskarseminariet Antikken och
Kristendommen i samarbete med bokforlaget Anis utvecklat en skriftserie som bar
just namnet Antikken och Kristendommen. Syftet med denna skriftserie ar att
presentera antologier, monografier och 6versittningar som pa ett eller annat satt
anknyter till temat om kristendomen och dess grekisk-romerska kontext. Som det
bakomliggande motivet till detta initiativ anges europeisk kultur och idétradition i
sjalva verket kan begripas blott utifrin dess foédelseort 1 just det spanningsfilt som
under fornkyrkan ridde mellan kristendomen och antiken.

Sedan slutet av 2002 har man inom forskarseminariet Antikken och
Kristendommen dgnat sig at ett forskningsprojekt med titeln Joder, Kristne og
Hedninger 1 Antikken — Kritik og Apologetik. Syftet med detta forskningsprojekt
ar att studera kulturellt, filosofiskt och religiost utbyte, interaktion och konflikt i
antiken, framfér allt med utgiangs-punkt i den hedniska kritiken mot judendom
och kristendom. Forsta resultatet av detta forskningsprojekt foreligger nu som
forsta band 1 skriftserien Antikken og Kristendommen, nirmare bestimt frukten av
seminariedeltagarnas gemensamma studium av ett av Origenes mest betydelsefulla
verk, Contra Celsum, det apologetiska traktat som riktades mot den hednisk-
platonske filosofen Kelsos anti-kristna polemik. Boken omfattar sammanlagt atta
bidrag, som var och en pa sitt sitt, och utifran artikelforfattarnas egna intressen, tar
upp olika aspekter av Origenes svar pa Kelsos.

Boken inleds med tva artiklar av Anders-Christian Jacobsen vars syfte ar att
placera in Contra Celsum 1 dess litterara och historiska sammanhang, varigenom de
pa ett mycket ldsarvanligt sitt forser lasaren med en forstdelsebakgrund infér motet
med de foljande bidragen. I den forsta artikeln, “Apologetik — et forseg pa en
definition”, menar foérfattaren att apologetiken, sisom ett “overbevist forsvar for
bestemte holdninger og levemader”, framfér allt har sin naturliga plats i
pluralistiska samhillen medan det sillan forekommer i samhallen dominerade av
ideologisk enhet. Detta konstaterande kan sdkert problematiseras och ifriagasittas,
inte minst mot bakgrund av en reflektion kring grinsen mellan apologetik och
propaganda 1 totalitira stater i modern tid. Dock vill forfattaren i férsta hand
ifragasitta den vardagliga uppfattningen av apologetik som uttryck foér intolerans
och forsvar for antikvariska uppfattningar. I sjilva verket, menar han, forutsitter
apologetik, sisom en diskurs for forsvar och forklaring, en gemensam motesplats
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dir dialog, konflikt och utbyte kan dga rum. I detta sammanhang antyds den
apologetiska diskursens potential for ett kreativt mote mellan moderna kristenheten
och samtidens sekuldra, pluralistiska stromningar. Forfattaren reder darefter
omsorgsfullt ut apologetikbegreppet, dels genom en mer allmin fenomenologisk,
dels genom en historisk definition.

Jacobsen foretar direfter i den foljande artikeln en redovisning av savil Origenes
och Kelsos liv och verk, med sirskilt fokus pa Kelsos polemiska skrift, Alethes logos,
och Origenes svar pa denna skrift, Contra Celsum. Hir presenteras en ingiende
diskussion av fragor kring datering och malgrupp, samt respektive forfattares filoso-
tiska och teologiska profiler. Det noteras, exempelvis, att Origenes begrinsade
anvandning 1 Contra Celsum av filosofiska begrepp och kategorier hade en omedel-
bar bakgrund i att han hir valt att vidga sin malgrupp till de han kallar ”’de enkla”
(simpliciores). Dessa var manniskor som, enligt hans egen uppfattning, inte var
mottagliga for en djupare forstaelse av kristendomen och som darfér hade begrin-
sade mojligheter att kunna bemota filosofisk kritik mot kristendomen. Origenes
angeldgenhet dr att just for dessa “enkla” kristna gora tva saker pa en och samma
gang, dels att krossa Kelsos argument, dels att framligga den kristna sanningen pa
ett sitt som kommer att forstds. Med denna notering demonstrerar artikel-
torfattaren tydligt apologetikens dubbla roll som savil férsvarande som foérklarande.

Det forsta bidraget efter Jacobsens tva inledande artiklar ar forfattad av Anders
Klostergaard Petersen och behandlar Contra Celsum utifran en diskussion om
apologetiken som specifik genre. Med utgangspunkt i Tzvetan Todorovs kirnfulla
tes: ”There has never been a literature without genres” grundar sig forfattaren pa en
receptionshistorisk genredefinition dir han visar pa apologetikens plats inom
specifika litterara monster. Det faststalls att alla apologetiska verk 1 antiken bor
sorteras under samma forensiska diskurs. Att apologetiken i de litterdra, retoriska
handbockerna frin antiken inte anges som ett specifikt element, betyder inte att
apologetiken inte kan betraktas som en subgenre under den forensiska diskursen. I
ett Overtygande resonemang visar fOrfattaren att apologetiken, siasom ett
foretradesvis judisk-kristet fenomen, inrymmer en kontinuitet till saval form som
innehall som forenar en mingd olika texter och stiller dem i en intertextuell
relation till varandra, och att apologetiken i ljuset av detta bor betraktas som en
specifik genre.

I den nastféljande artikeln av Henrik Pontoppidan Thyssen laggs Origenes
forhéllande till platonismen under lupp, framfor allt i form av en kritisk diskussion
av Hal Kochs virdering av Origenes som 1 forsta hand en platonsk tinkare. I
motsats till denna uppfattning visar forfattaren fortjanstfullt pa det timligen
meningslosa 1 att forsoka frikoppla den hellenistiska tankevirlden fran den tidiga
kristendomen, och att Origenes teologi i manga stycken i sjilva verket visar mer
6verensstimmelse med kristendomen 4n med den platonska filosofin.

I Aage Pilgards bidrag om den judiska och grekiska bakgrunden till Contra
Celsum, demonstreras hur Origenes, 1 sitt svar pa Kelsos ifrdgasittande av
kristendomens forankring 1 judisk och hednisk tradition, verkligen hivdar
kristendomens obrutna kontinuitet inte endast med judendomen, utan dven med
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den hedniska filosofiska tradition som wutgar frain Sokrates och Platon.
Kristendomen vilar pd tva traditionslinjer, en judisk och en grekisk, som i sjilva
verket utgar fran universums Gud och skapare. I loppet av denna diskussion
problematiserar foérfattaren uppfattningen om den begrinsade bildningen hos
Origenes malgrupp och menar 1 stillet att Origenes ldsare maste ha besuttit
atminstone en viss lirdomsniva och att Origenes retoriska ambition varit att for
dessa bevisa kristendomens sjalvklara grund i savil judisk och grekisk tradition.

Kasper Bo Larsens bidrag fokuserar pa Origenes uppfattning om kristendomen
som den hogsta visheten. Forfattaren placerar in denna uppfattning inom ramen
tor en apologetisk strategi som syftar till att havda kristendomen som den naturliga
héjdpunkten fér all tidigare tradition. Det betonas dock att den vishet som
kristendomen representerar ir nagot annat dn blott en uppfyllelse av vad som
tidigare redan funnits i andra antika traditioner. Den kristna visheten ir i sjilva
verket nagot djupt annorlunda som knappast haft sin motsvarighet nigon
annanstans tidigare. P4 denna grund bygger Origenes, menar forfattaren, en ny
identitetsgrund for de kristna, som betonar kristendomens unika position i
historien. I bakgrunden foreligger en kristologisk dimension av visheten, da de
kristnas relation till Kristus som sophia/logos foljaktligen innebir en omedelbar
relation till visheten.

Den apologetiska anvindningen av allegorisk bibeltolkning i Contra Celsum
utgér tema for Jesper Hyldahls artikel, i vilken diskuteras den allegoriska
tolkningsprincipen som apologetiskt instrument for Origenes att h6ja myterna och
berittelserna i Bibeln till intellektuellt avancerade nivier och dirmed gora dessa
relevanta for filosofiskt sinnade ldsare. Slutligen foljer ett bidrag av Niels Willert,
som behandlar Origenes apologetiska anvindningen av etiken i Contra Celsum och
dar forfattaren demonstrerar de strategier genom vilka Origenes framhiver de
kristnas etik som det frimsta belagget pa kristendomens legitima sanningsansprak.

Bokens atta bidrag drar mer eller mindre starkt 4t olika hall, nigot som dock bor
betraktas som oundvikligt 1 detta slag av publikation. Resultatet blir dock aldrig
spretigt, utan i hogre grad kompletterande, dir varje bidrag tillfor ytterligare
aspekter och perspektiv till den egna lisningen av Contra Celsum. Dirmed lyckas
boken pa ett mycket effektivt sitt férmedla komplexiteten i Origenes apologetik
mot Kelsos och kinslan att det férmodligen kommer att dréja mycket linge innan
Origenesforskningen ér att rakna som avslutad. Boken Perspektiver pa Origenes’
Contra Celsum ir ett vilkommet resultat av ett viktigt och vardefullt projekt, bety-
delsefullt for var och en som ir intresserad av det som ror spanningsfaltet mellan
den tidiga kristenheten och det antika sammanhang i vilket den kristna kyrkan
téddes. Det finns darfor all anledning att med intresse och spanning se fram mot
publiceringen av fler delresultat av det hogst angeliagna projektet Joder, Kristne og
Hedninger 1 Antikken.

JAN-ERIC STEPPA

(Recensionen tidigare tryckt i Joder, Kristne og Hedninger i Antikken: Kritik og Apologetik.
Nyhedsbrev 2, juli 2004. Det Teologiske Fakultet, Aarhus Universitet, Aarhus 2004.)
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Andrea Sterk: Renouncing the World Yet Leading the Church. The
Monk-Bishop in Late Antiquity, Cambridge 2004. 360 sid.

Andrea Sterk vill med sin bok om munkbiskopen i 6st undersoka ursprunget och
utvecklingen av ett nytt ideal for kyrkligt ledarskap samt dokumentera dess slutliga
seger. Hon boérjar med 300-talets Egypten och munkarnas férhédllande till
biskoparna och deras vig till en tjanst i kyrkan. Redan Athanasios utnimnde
atskilliga (pro-nicenska) munkar till biskopar. Pachomios och manga andra med
honom stillde sig dock avvisande till en sidan utveckling. Sterk uppehaller sig
ocksa vid den syriska traditionen, som ger exempel pa en liknande process. Fran
mitten av 300-talet fanns det ett antal syriska biskopar med erfarenhet av munkens
uppbrott fran virlden och ett anakoretiskt eller cenobitiskt liv.

I Mindre Asien med férekomsten av ett munkliv praktiserat 1 staden, annorlunda
in den egyptiska och syriska Okentraditionen, hade munkarna storre mojlighet att
engagera sig 1 kyrkan och samhillet. I Basileios monastiska syntes kommer detta
tydligt fram enligt Sterk. Konciliet i Gangra omkring 350 belyser uppkomna
svarigheter (Overdriven askes och olika missbruk, foreteelser férknippade med
Eustathios av Sebaste). Saval Gregorios av Nazians som Johannes Chrysostomos be-
kraftar en spanning mellan munkar och biskopar. Diliga munkar var en anledning
till konflikt och sondring 1 kyrkan. De drog sig inte for att konspirera mot sin egen
biskop. Men en del munkar kunde vara en stor tillgang for kyrkan. Sterk framhaller
sarskilt att folket ofta uppfattade munkarna som val kvalificerade f6r en biskops
ambete. Det ir bra att Sterk hédnvisar till manga killor, som i en del fall granskas
ganska ingaende, fOr att belysa ledarskapet 1 kyrkan. Basileios nimner i sina regler
tor munkarna (Asceticon) sarskilt broder som har utsetts att vara ledare pa grund av
de givor de utrustats med. For ett kloster var ordning och auktoritet viktiga.
Ledarens madnga uppgifter och egenskaper undersdks ocksa i ett annat verk
(Moralia). Basileios idealbiskop enligt brev och homilier lever ett asketiskt liv och
utovar andlig tillsyn 6ver monastiska kommuniteter. Bibelns Moses framhalles som
ett exempel att folja.

Aven om Basileios inte aktivt propagerar for att tillsitta munkbiskopar kriver
han monastiska dygder av en biskop for att kunna reformera kyrkans ambete. Han
kom darfor att fa stor betydelse for att befrimja framvixten av ett munkbiskops-
ideal, vilket enligt Sterk paverkade alltfler munkar att acceptera en tjanst i kyrkan.
Ocksa 1 redovisningen av Gregorios av Nyssa betydelse for munkbiskops-idealets
utveckling hanvisar Sterk till atskilliga skrifter, som visar hur han férvaltade arvet
fran Basileios. Bland dem presenterar hans arbete om asketisk jungfrulighet (De
virginitate) Basileios som ett ideal for dygder, medan levnadsbeskrivningen av
Macrina (I7ta Macrinae) sarskilt framhaller Basileios monastiska dygder forenade
med ett kontemplativt liv, en limplig kombination for en biskop. Detta kommer
ocksd fram 1 Gregorios begravningstal over Basileios (Oratio In Basilium fratrem).
Gregorios av Nazians fortsitter Basileios polemik mot daliga biskopar och under-
stryker ledarskapets betydelse. Hans poetiska arbeten (Carmina) ir hir en viktig
kalla. Dess tredje del (Epitaphia) innehaller bland annat ett begravningstal Gver
Basileios. Den modellbiskop han beskriver har brutit med den pagana bildningen.
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Gregorios kommer efterhand fram till att betrakta asketiskt och kontemplativt liv
som ett ideal for en biskop, vilket allt enligt Sterk befrimjade rekryteringen av
munkar till biskopsimbetet. Han pekar ocksa pa bibliska forebilder som Moses och
aposteln Paulus. Sterk visar sirskilt pa Johannes Chrysostomos som en modell for
en munkbiskop och anvinder material frin manga av Johannes asketiska skrifter for
att understryka detta. Johannes betydelse-fulla arbete om prasttjansten (De
sacerdotio) var forfattat av en prast som hade djup erfarenhet av monastiskt liv. Det
innehaller avsnitt av sjalvbiografisk karaktir som visar samband och likheter med
de tidigare redovisade biskoparna. For Sterk ar Palladios biografi om Johannes som
dokumentation av en munkbiskops liv sarskilt viktig. Bilden av Johannes som
munk och eremit kommer fére skildringen av Johannes som prist i Antiochia och
biskop 1 Konstantinopel. Palladios behandlar manga problem som en munkbiskop
maste ta stillning till. Han beskriver utforligt de dygder som var nédvindiga for att
bevara munkidentiteten 1 ett utsatt lige under forféljelser och svarigheter. Som
biskop ir siledes Johannes i Palladios levnadsbeskrivning en modell f6r en munk-
biskop. Viktiga killor for att studera utvecklingen av munkbiskopsidealet finns
ocksa bevarade 1 den romerska och kyrkliga lagstiftningen. 400-talets kyrko-
historiker Eusebios, Sokrates, Sozomenos och Theodoretos paverkade utvecklingen
av idealet, allt vil redovisat av Sterk.

Vad finns da att tilligga till Sterks grundliga genomging av utvecklingen av
munkbiskopsidealet i 6st? En reflektion ar att det hade varit 6nskvirt med nagra
korta hinvisningar till munkbiskoparna i vist. Vilka likheter och vilka skillnader
finns vid en jamforelse? Det ar alldeles tydligt att det fanns olika munkbiskopsideal.
Sjalva begreppet munkbiskop kan definieras pa olika sitt. En diskussion om detta
hade varit pa sin plats. Vad dr det for en skillnad mellan en asketisk biskop, en
munkbiskop, och en vanlig biskop? Definitionen av en munkbiskop hade behovt
fortydligas. Aven om de manga referenserna till olika killor i Sterks framstillning
vil belyser forhallanden och kontext hade en mer problematiserad framstallning
kunnat inrikta sig pa en tydligare inringning av problem och svarigheter 1 idealets
framvaxt. Hur klarade en munkbiskop av den dubbla lojaliteten mot kyrka och
samhille i sin sirskilda funktion? Vilka munkbiskopsdygder kravdes for uppgiften?
En annan intressant utgangspunkt skulle ha varit att jimfoéra idealtypen 1 levnads-
beskrivningens typologiska framstillning med personliga vittnesbord 1 t.ex. brev
och andra sjilvbiografiska kallor.

Sammanfattningsvis kan sdgas att Andrea Sterks bok erbjuder en mycket
tangslande liasning. Den spanner over en lang tidsrymd. Avvagningen av stoffet har
varit ett grannlaga arbete. I sitt forord berittar Sterk om en ling period av
forskning 1 Princeton med olika forskare involverade. Projektet kom att bli mer
omfattande dn planerat med manga seminarier och foreldsningar dar stoffet
presenterades. Texten och struktureringen av boken ger verkligen ett gediget
intryck. Genom manga noter med referenser till killor och register delar Sterk med
sig generdst av sin forskning.
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